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Abstract 


In the Pali literature of earlier and medieval times the authors’ names are mostly not mentioned. 
Sometimes they are added in subheadings, or in the colophon of a text, or in rare cases in the 
introductory portions. Subheadings are frequently added by scribes or editors in the course of the 
transmission, and do not necessarily belong to a text originally. Colophons too might have been added 
later, or have been extended, sometimes even in several steps. Thus neither subheadings nor 
colophons are necessarily reliable witnesses for authorship. Sangharakkhita mahasami, head of the 
Sangha in Sri Lanka from 1232-36 up to some time before 1266 CE, is credited with the authorship of 
several texts in certain Pali literary histories. In others, however, some of these texts are attributed to 
Vacissara. To sort out the affiliation of the various texts to one of these two authors, I here, as a first 
step, deal with the works proved to stem from the same author’s pen, namely Sangharakkhita’s, by 
intertextual links, because these are not prone to later changes and are, therefore, highly reliable 
witnesses. It can be proved that Sangharakkhita wrote the Khuddasikkha-abhinavatika, the Moggallana- 
pafijika-tika, the Sambandhacinta, the Subodhalankara, the Subodhdalankaraporanatika, the Vuttodaya, and 
the Yogavinicchaya. 
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1. Introduction 
Sangharakkhita is the name of a scholar monk who lived from around the middle of the 12th 
to about the middle of the 13th century CE in present day Sri Lanka.' He held the highest 
position in the Buddhist community of Sri Lanka, when Vijayabahu III (1232-1236 CE) 
made him head of the Sangha of the island (mahdsdmi, “great master’’)’ in the succession of 
his teacher Sariputta. In the literary historical works at our disposal Sangharakkhita is 
credited with the authorship of various works. According to Dhammakitti’s Saddhamma- 
sangaha (Saddhamma-s; 14th c. CE) he wrote a treatise on rhetoric called Subodhdlankara 
(Subodh), a work on Pali prosody named Vuttodaya (Vutt), a commentary on the Vinaya 


Since he is a pupil of Sariputta of Polonnaruva, he must have been born at least around the middle of the 12" 
c. CE to have been the latter’s pupil. From the fact that in 1266 CE Sangharakkhita no longer presided over the 
council as the mahdsami, but his pupil Udumbaragiri (Dimbulagala) Aranyaka Medhankara (Ratnapala 1971: 
140) did so, we can assume that Sangharakkhita had died by that time or was too old to fill in that position. 


For the position of the mahdsami, see Gunawardana 1979: 332ff.; Rohanadeera 1985: 27ff. 
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manual Khuddasikkha, the Khuddasikkha-abhinavatika (Khuddas-nt), and an otherwise 
unknown Sambuddhavannanad.’ In Nandapaiifia’s Gandhavamsa (Gv; after 17th? c. CE) 
which contains lists of (1) acariyas active in India or Sri Lanka, (2) of books ascribed to 
various authors, and (3) of the information whether a book was written on the request of 
some other person or on the author’s own accord, an author or a work is sometimes 
mentioned two to three times in different contexts.* Sangharakkhita is enumerated in the list 
of dcariyas from Sri Lanka (Gv 66,33-67,11)° as the sixth person, subsequent to Moggallana 
acariya. In Gv E* he is followed by Vacissara dcariyva (no. 7) who is not mentioned in this 
place in Gv B° and Gv B™. As number 8 a Vuttodayakdrdcariyo (“teacher who is the author 
of the Vuttodaya’’) is listed, though not in all manuscripts. In another passage of the Gv 
Sangharakkhita is mentioned as the author of Vutt (Gv 70,28f.), but a Vuttodayakaro is listed 
in addition. In the second chapter of the Gv Sangharakkhita is named as the author of solely 
the Subodh (Gv 61,15f., see n. 6). “The author of the Vuttodaya” (Vuttodayakara) who is not 
identified, is named as the author of solely the Vutt in Gv B™’, but as author of the 
Sambandhacinta (Sc), and the Khuddas-nt, too, in Gv E*.° In the fourth chapter Subodh and 
Vutt are assigned to Sangharakkhita (Gv 70,28’); Sc is not mentioned there. Despite the 
uncertainty regarding Sangharakkhita’s authorship, four works are attributed to Sangha- 
rakkhita directly (Vutt, Subodh) or indirectly (Sc, Khuddas-nt) in the Gv. The same four 
works are assigned to him in Pafifasami’s Sadsanavamsa (Sas 34,17—18.25—27; 1861 CE). In 
(Mogg-p-t) is mentioned (vs. 1256) in addition to the earlier four texts*, a commentary on 
Moggallana’s autocommentary, the Moggallanapancika on the Moggallanavyakarana. This 


> Saddhamma-s 63,23-26 (9.28f.): katva Subodhalankaram Vuttodayam anakulam 


Khuddasikkhaya tikapi tatha Sambuddha-vannana. 

Sangharakkhita-namena therena racitam idam 

saddhammatthitikamena sasanodayakamina. 
The Gv is accessible in the Roman edition by Minayeff (Gv E*), in the Nagari edition by Kumari (Gv N°) 
repeating Minayeff’s edition and adding some further flaws and omissions, in the Burmese Chatthasangayana 
edition as preserved on the CSCD (Gv B‘), and finally in a Burmese manuscript from the Fragile Palm Leaves 
Collection (Gv B™’); for photographs of this manuscript I thank Dragomir Dimitrov, Marburg. Gv used without 
further specification refers to Gv E’. 
> The total number of dcariyas from Sri Lanka is given as fifty-one in Gv E° and B™*, but fifty-two in Gv B*. 
Neither of the witnesses presents in fact the given numbers. Gv E* lists forty-six persons, if we consider all those 
listed, even those omitted in some mss. Gv B* lists forty-seven, omitting the Vacissara of Gv E* (no. 7) and 
adding two others (nos. 46, 48). Since as no. 2 Gv B* has a plural (a/fataracariya) against the singular 


(annataracariyo) in Gv E*, one can subsume the missing four persons under this heading. 
6. 


4. 


Gv 61,15-19: Samgharakkhito namacariyo Subodhalamkaram nama pakaranam akasi. Vuttodayakaro 
namacariyo Vuttodayam nama pakaranam Sambandhacinta nama pakaranam Khuddasikkhaya navatikam 
akasi. “The teacher named Sangharakkhita composed the treatise named Subodhdlankara. The teacher named 
‘author of the Vuttodaya’ composed the treatise named Vuttodaya, the treatise named Sambandhacinta, [and] the 
new commentary on the Khuddasikkha.” Possibly some scribe when copying Gv B™ eliminated Sc and 
Khuddas-nt from the list of Sangharakkhita’s works, because he realized that they were mentioned later in the 


Gv (62,7f.; 71,24f.; Sc only in Gv B™) as works of Vacissara Thera. 


™ Gy 70,28-31: Subodhdlamkaro nama gandho Vuttodayo nama gandho attano matiya Samgharakkhita- 


cariyena kato. (Vuttodayagandho attano matiya Vuttodayakaracariyena kato). “The book named Subodha- 
lankara [and] the book named Vuttodaya are composed by the teacher Sangharakkhita of his own accord. (The 
book Vuttodaya is composed by the teacher ‘author of the Vuttodaya’ of his own accord).” The latter is placed in 
brackets in Gv E’. 


8 Khuddas-nt (Sas-dip vs. 1209), Vutt, Sc, and Subodh (Sas-dip vs. 1210). 
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text is assigned to Vacissara in Gv 62,9f. The ascriptions given in Mahasirijeyyast’s Pitakat 
tau samuinh (Pit-sm, 1888 CE)’ agree with Vimalasara’s statements. 

In sum all texts unanimously ascribe the Subodh to Sangharakkhita Thera.'? Vutt is 
ascribed to Sangharakkhita too,'' but is additionally mentioned as a work of an anonymous 
author, the Vuttodayakara, in Gv (see n. 6, 7). Sc is ascribed to this Vuttodayakara in an 
uncertain passage of Gv E* (see n. 6), but to Vacissara in Gv B*, B™ (fol. dhe r10—v1), and to 
Sangharakkhita in all other works (Sas 34,25—27, Pit-sm 39, Sas-dip vs. 1210). The 
Moggallanapancika-tika (Mogg-p-t) is ascribed to Vacissara in Gv 62,5-10, 71,26-30,” but 
to Sangharakkhita in Sas-dip vs. 1256 and Pit-sm 389. The Khuddas-nt called Sumangala- 
ppasddani is attributed to Vacissara in Gv 62,5—8, 71,24-25, but to Sangharakkhita in all 
other works (Saddhamma-s 9.28f., Sas 34,17.18, Sas-dip vs. 1209, Pit-sm 294). The mention 
of its title, Sumangalappasadani, excludes the possibility of different commentaries. In an 
uncertain passage of Gv the Vuttodayakara is mentioned as its author (Gv 61,17—19, n. 6). 
Thus there is a confusion of the attribution of works to the Elders Vacissara and Sangha- 
rakkhita in Gv. 

In secondary literature we find Sangharakkhita listed'’ as the author of Sc, Subodh, and 
Vutt.'* Some mention, in addition, the Khuddas-nt.'* Wickremasinghe (1900: XVI) lists the 
Khuddas-nt twice, once as a work by Sangharakkhita, and once under its title Sumangala- 
ppasddani as a work by Vacissara; in addition he mentions the Susaddasiddhi, which he 
wrongly identifies with the Saratthavildasini, i.e. the Mogg-p-t, based on the statements of the 
latter’s editors. Barnett (1913: 187) in addition to the three (Sc, Subodh, Vutt) mentions the 
“Nvadi moggaldna’.'® Malalasekera (1928) takes over the list from Wickremasinghe 
including the wrong identification of the Susaddasiddhi (1928: 198) with the Saratthavilasini 
(1928: 200),'’ and adds the Yogavinicchaya based on its mention in the colophon of Sc (1928: 
198). Buddhadatta (1948: 90f.) lists Vutt, Subodh, the Susaddasiddhi characterised as a book 
on the Chandolamkaravyakarana, and the Khuddas-nt named Sumangalappasddani. 
Jayawardhana (1994: 139) in addition to the usual three texts (Vutt, Subodh, Sc), lists “the 
Susaddasiddhi, and the Saratthavildsini on Pali grammar and the Pordnatika, a tika on the 
Khudda-sikkha’. The characterisation of the Khuddas-nt as a pordnatikd, probably is a slip of 


*-  Subodh (Pit-sm 460), Vutt (Pit-sm 453), Sc (Pit-sm 391), Mogg-p-t (Pit-sm 443), and Khuddas-nt called 


Sumangalappasadani (Pit-sm 294). 

'. Saddhamma-s 9,28f.; Gv E° 61,15—16; 70,28f.; Sas 34,25—27; Sas-dip vs.1210; Pit-sm 460. 

''. Saddhamma-s 9.28f.; Gv E*° 70,28f.; Sas 34,25—27; Sas-dip vs. 1210; Pit-sm 453. 

2 In Gv 71,26-30 it is stated that its author wrote it on request of Sumangalatthera, Buddhamittatthera, 
Mahakassapatthera, Dhammakitti Upasaka and Vaniccabhatu Upasaka. Either the sources used by the Gv author 
mixed up information or he himself got it wrong. It is only in the Vin-vn-t called Vinayatthasarasandipani that 
the author — who is not Sangharakkhita (see below, pp. 32f.) — mentions these five persons as initiators (Vin-vn-t 
13,11 ff.). 

ie Sangharakkhita is not mentioned by von Hintiber 1996, because the latter did not deal with the grammatical 
literature, and missed to list the commentaries on Khuddas and Milas (von Hintiber 1996: §§ 332). 

'4 Bode 1909: 22 and n. 9; 26 n. 3; 107 n. 6; 108, n. 7. 

'S Geiger 1916: $§ 32.1; 46.2; 53.1; Norman 1983: 168. 

~ Nvadi is the title of the seventh chapter of the Moggalldna-vyakarana. It must, however, have been 
composed later than Sangharakkhita’s ft7kd, since he only comments on six books of Moggallana [information 
by courtesy of Alastair Gornall]. Aleix Ruiz-Falqués (email, 7.2.2017), in addition, hints at the fact that this 
chapter apparently has an independent manuscript tradition. 

'7. Also stated in Malalasekera 1937: II s.v. Susaddasiddhi. 
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the pen. The Yogavinicchaya introduced by Malalasekera (1928: 198) into secondary 
literature as a work of Sangharakkhita based on the colophon of Sc, is mentioned by him a 
second time, but now — in a misinterpretation of a Gv passage'* — as the title of a Vin-vn-t 
written by Vacissara (1928: 202). This latter identification is taken over by Jayawardhana 
(1994: 183) and Kitsudo (2015: 11) without discussing the mention of the Yogavinicchaya in 
the colophon of Sc and Khuddas-nt as Sangharakkhita’s work. Nyanatusita (2008) who 
assembled the information found in secondary literature using the system of the CPD 
Epilegomena, thus also lists among others a Vin-vn-t as a work by Sangharakkhita: Khuddas- 
nt Sumangalappasdadani (1.3.1,2), Vin-vn-t(?) (= Vinayasaratthadipani), Yogavinicchaya (?) 
(1.3.3,2), Pancikatika Saratthavilasini (5.3.111), Susaddasiddhi (5.3.4), Moggallana Nvadi- 
vutti (5.31.1), Sc (5.4.7), Vutt (5.7.1), Vuttodayatika (?) (5.7.1,1), and Subodh (5.8.1). Kitsudo 
(2015: 108) gives the usual four texts, and in addition, suggests that the Susaddasiddhi might 
eventually be identical with the Moggallana Nvadivutti. 

Altogether we have five texts ascribed to Sangharakkhita in most of the literary historical 
works. Only two of them are commentaries. As stated in the title of the present contribution I 
will deal here with the works proved to be Sangharakkhita’s texts based on intertextual links 
in his oeuvre. Such intertextual links are only traced in commentarial works, not in digests or 
other miila texts such as Vutt, Subodh, or Sc. I, therefore, begin the investigation with the two 
commentaries (Khuddas-nt, Mogg-p-t), and here with the youngest, namely the Mogg-p-t, 
which itself is not quoted in any other work of the author. As the intertextual links reveal, 
Sangharakkhita wrote at least one other commentary on hand, namely the Subodhdlankara- 
pordnatika (Subodh-pt). Thus this commentary is searched for intertextual links too. For each 
text proved to stem from Sangharakkhita by intertextual links, information from the 
introductory and final portions of the texts are given subsequently to the presentation of the 
intertextual link." 


2. Intertextual links 


Intertextual links to texts characterised as written by the author himself 
No Source text Intertextual link to Remarks 
2.1.1 |Mogg-p-t 59,7-10 (Mogg 1.49) Subodh-pt vs. 122 (Subodh 125,6f.) 
2.1.2 |Mogg-p-t 59,21—-23 (Mogg 1.53) Khuddas-nt B*239,25f. 


'8- In the list of works ascribed to Vacissara in the Gv the Yogavinicchaya is listed before the Vin-vn-t, and thus 
Yogavinicchaya was wrongly understood to be the title of the Vin-vn-t by Malalasekera (1928: 202). That this 
connection is wrong is shown by the fact that in those cases where the generic title and a text title are given, 
they are separated by nama like Mahasami nama Subodhalamkarassa tika (Gv 62,6f.) and Sumangalappasadant 
nama Khuddasikkhaya tika (Gv 62,7f.). In the case of the Yogavinicchaya, however, the list runs Moggallana- 
byakaranassa pancikaya tika Yogavinicchayo Vinayavinicchayassa tika Uttaravinicchayassa tika (Gv 62,9ff.), 
which is a simple enumeration of four works, where the Yogavinicchaya stands between a grammatical 
commentary and two works on Vinaya. Furthermore, the given number of eighteen texts would be reduced by 
one, leaving sixteen (Gv E*) or seventeen (Gv B‘) instead of the intended eighteen texts. And finally the title 
yogavinicchaya does not fit a text on Buddhist law. 

'®. Since for none of the texts we have reliable editions, the wording of the introductory and concluding stanzas 
is often not secure. This is even more difficult in Sangharakkhita’s case, because his Pali is heavily influenced 
by Sanskrit expressions, often with words or compounds only found once in the entire searchable corpus of Pali 
texts. In addition the colophons contain names of places and persons not known from elsewhere, sometimes also 
titles. Text and translation are, therefore, in many cases preliminary. Uncertain translations are marked by 
question marks in round brackets. 


26 


PDF Version: ARIRIAB XX (2017) 


2.1.3. |Mogg-p-t 69,22—25 (Mogg 2.1) Sc vs. 108 (B® 124,22—25; C°88,2f.) 

2.2.1 |Khuddas-nt B°369,2-4 Subodh vs. 176 (Subodh 163,9) 

2.2.2 |Khuddas-nt B°374, 18-25 Yogavinicchaya text extinct 
2.3.1 |Subodh-pt 24,19-21 Vutt, general reference 


Dee ae 


The Mogg-p-t named Saratthavilasini is ascribed to Vacissara in Gv 62,5—10, 71,26—30, but 
to Sangharakkhita in Sas-dip vs. 1256. Pit-sm 443 lists a Moggallanabyanjika by Sangha- 
rakkhita mahasami, which eventually might correspond to it. 

Despite three introductory stanzas (two in the Vasantatilaka, one in the Anustubh metre) 
and a colophon of eleven stanzas (in the Anustubh metre)” Mogg-p-t does not mention the 
author’s name. In the introduction its author praises the three jewels (vss. 1-2), announces 
that he will guide the pupils in reading the Moggallanapancika (vs. 2), and pays homage to 
Moggallayana, his teacher, and author of the Moggallana-vyakarana, Moggallana-vutti and 
the Moggallana-pancika (after 1165 CE), to which this f#ka is a commentary (vs. 3). 


Mogg-p-t (1,5-14), gantharambhakatha 


Text Translation 
1 | vijjadhanassa samanussaranam pi yassa Having joyfully placed in [our] heart full of 
pafiiavisuddharatananayanekahetu, devotion this king of righteousness (i.e. the Buddha) 
tam dhammarajam amalujjalakittimalam possessing a garland of flawless and shining fame, 
samodam adaramaye hadaye nidhaya; even the memory of whom, who is a treasure of 


knowledge, [serves as] a single cause for bringing 
about the pure jewel of wisdom; 


2 |laddham mahodaya-mahadaya-sampasada and having obtained through [his] great splendour, 
Sakka(di)sakkatagunam ratanadvayani ca great compassion and serenity, the two jewels (i.e. 
(ya paficika) guruvarappabhavatyagaha Dhamma and Sangha), possessing the quality of 
tam sadhu sissajanam ajjavagahayama. being honoured by Sakka, etc., we now will 


properly cause the disciples to plunge into this 
[Moggallana|pancika which originated from (.e. 
2a japaso for sampasada 2b ttayata for dvayafi ca 2c|was composed by) the best of teachers (i.e. 
hapa tyagaya for bhava-tyagaha Moggallana) and is extremely deep (atyagaha’’). 


3 |jayattha mahapafinio so Moggallayano muni Here shall be victorious Moggallayana, the sage, of 
yassa sadhugunubbhitakitti sabbattha patthata.” | great wisdom, whose extraordinary fame regarding 
his excellent qualities is spread out everywhere. 


The third verse is met with again in another text assigned to Sangharakkhita, namely in Sc, 
where it is the second stanza of the original colophon (vs. 115) which marked the end of this 
text (see below, p. 41). 

The colophon of Mogg-p-t as we have it now consists of eleven stanzas. The original 
colophon probably consisted only of the first five stanzas, because vs. 5 is a kind of conclud- 
ing stanza. 


°° A second colophon (Mogg-p-t 286,6—15) stems from the editor, Aggadhammabhivamsa (1878-1943), head 
of the Abhayarama, who among others transliterated the text into the Burmese script. 


a Probably for aty-agadha. 
*- Parallel in Sc vs. 115. 
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Mogg-p-t (285,2-11), nigamana, first part 


Text Translation 


1 |sabbada subhadayitta sattanantanisevite The commentary (i.e. the Mogg-p-t) was composed 
pasatthe ’nvatthasafifaya pafinate subhasaniite |by [the] Elder, aiming to illuminate the sdasana, 
honouring with [his] head the dust on the lotus like 
feet of [his] teacher (Moggallana ?) (vs. 4), by the 
knowledgable one living in the monastery built by 


2 |cagavikkamapannhanuddayadigunasalina 
Subhasenadhinathena karite vasata sata 


3. |patisallanasaruppe vihare sadhugocare the military general (adhindtha) Subhasena, 
manonukiile yoginam vare vikkamasundare endowed with qualities such as_ renunciation, 

4 |therena racita sayam sasanujjotanatthina strength, wisdom, [and] compassion; [a monastery] 
Tika gurupadambhojarajomatthakasevina. being exceedingly suitable for seclusion, an abode 
for the virtuous, favourable to the mind of the 

4a vasata for therena B* v.1. practitioners, excellent, strong and beautiful (vss. 


2-3), constantly enjoyed by many living beings 
because of its giving auspiciousness (subha), 
praised [and] renowned for [its] adequate name, 
called [the] auspicious one (subha) (vs. 1). 


5 |bahussutanam vififitinam paramatthavagahinam |May this [commentary] last for a long time 
pavattatu ciram ceto ranjayanti nirantaram. continuously delighting the mind of the learned, 
the wise, who perceive the ultimate meaning (or 
goal). 


The colophon probably ended here originally 


The author states that he has written the Mogg-p-t in a monastery (vihdra) called Subha that 
was erected by a general (adhindtha™*) named Subhasena or general of the army (?; 
senadhindatha) named Subha (?; vss. 1-4). Chronologically it would be possible that this 
Subha/Subhasena is identical with the senadpati Subha mentioned in the chronicles (Mhv 
81.3) as having founded a town on the Subha mountain (present day Yapahuwa mountain 
close to Maho) and protected the region as well as the sasana, since he was active before 
Vijayabahu III came to power.” Finally, in the fifth verse he states that he wishes this 
commentary to last long. Thus the colophon most probably ended here originally. 

Vss. 6-9 have literal correspondences in other works of our author (Subodh, Subodh-pt, 
Khuddas-nt, Sc), and eventually have been inserted into this colophon in the course of 
transmission. The parallels to some of these verses in the Sinhalese edition of Vutt and the 
Burmese edition of the Payogasiddhi (Pay) can be set aside, since these parallels are 
definitely later.” The rest of the colophon runs as follows: 


*3- See for this title Geiger 1986: §143. 
4 UCHC 1.2: 613; Mhy 71.3. 


°° Vs. 9 is found only in the Sinhalese edition of Vutt (C° 12,12—15) as the fourth stanza of the colophon; in 
Pay B® it is found in an additionally added colophon, inserted by the editors (as they explicitly state). This 
colophon agrees largely with that of Sc, with some clumsy attempts of adjustment, leading to the double 
mention of Sc (Pay B* vs. 9d tatha Sambandhacintana; vs. 10d tatha Sambandhacintanam). 
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Mogg-p-t (285,12—286,4), nigamana, second part 


Text Translation 
6 |yesam na saficita panfanekasatthantarocita Those, by whom wisdom, suitable for multiple 
sammohabbhahata v’ ete navabujjhanti kifici pi.”° other sciences, has not been accumulated, are 
indeed afflicted by delusion, they are not aware 
6c so Subodh; sammohabbhahata Mogg-p-t; of even a little. 
7 |kin tehi padasusstisa yesam natthi guriniha What is the use of those [students] who want to 
ye tappadarajokinna te va sadhii vivekino.” learn (sussiisa) about words, [but] do not have 


teachers here (i.e. in this world); only those 
who[se forehead] is covered with dust [from 
bowing to] the feet of their [teachers] are 
proficient [and] shrewd. 


8 |pufiiena sattharacanajanitena tena, With the merit produced by the composition of 
sambuddhasasanavarodayakaranena this scientific treatise, which is a cause for the 
lokamisesu pi kilesamala alaggo™® rising of the excellent sdsana of the fully 
sambuddhasasanavarodayam acareyyam.” enlightened One, may I also accomplish the 


rise of the excellent sdsana of the fully 
enlightened One, as one who because of (?) the 
defilements and stains does not adhere to the 
world’s baits.*” 


9 |ye ’nantatantaratanakaramanthanena, Those who, on account of churning the endless 
manthacalollasitafianavarena laddha ocean of treatises, having obtained the [two- 
*saramatani’! sukhita sukhayanti cafifie, fold] essence of nectar (i.e. nibbdna with and 
te me jayanti guravo guravo gunehi.”” without remainder) by means of the excellent 

knowledge brought forth by the churning- 
Variants, including those in other texts: mountain, are [themselves] happy and make 


9a °maddanena Khuddas-nt B* v.1. (si), C*; 9b °varena Subodh- | others happy [too]; may these great teachers of 
pt, Vutt C*; 9c sdramatati? Mogg-p-t, Khuddas-nt B°, Sc B® C°,)mine be victorious due to [their] virtues.*° 
Subodh-pt, s@rammata® Khuddas-nt C*; 4d garavo garavo 
Khuddas-nt B*° 


°° Parallel Subodh vs. 4 (Subodh 11,10f,). 
*7- Parallel Subodh vs. 5 (Subodh 11,12f.); listed also Mogg-p-t 2,4—S. 


8 go. Khuddas-nt B*: Jokamisesu pana me samayam alaggo; C* reads: lokamisesu pana mesamanampalaggo 
(with v.l. °supinamesamalam alaggo). In both cases the meaning is not entirely clear. 


** Parallel Khuddas-nt (B° 440,69), nigamana, vs. 2, also is unclear. For the variants given there, see n. 28. 


a alagga is normally constructed with a locative, and Jokamisa mostly appears in the loc. sg. Thus it also 
would be possible that it is to be read °amise supi°; see the readings in Khuddas-nt (above, n. 28). This needs 
further consideration. 

3! All texts in which this verse is contained read sdrdmatatisukhita (saramata atisukhita) in emending this to 
saramatani sukhita, | follow a suggestion by Deokar and Dimitrov, because otherwise an object for Jaddhd is 
missing, and saramata would have to be understood as an adjective to the teachers. ¢ and n are easily mixed up 
in Sinhalese script. But see the translation by Anandajoti based on the text as transmitted, below, n. 33. 

3°. Parallels: Khuddas-nt (B° 440,14-17), nigamana, vs. 4; Subodh-pt (1,19-22), introduction vs. 4; Sc (B° 
126,9-12; C° 97,1-4), nigamana, vs. 1; Vutt (C° 12,12—15), nigamana, vs. 4; Pay (B°), nigamana, vs. 1. 

on Anandajoti taking the readings of the verse as they are transmitted, translates: “Those who, by churning with 
a churning mountain the endless mine of treasures that are the scriptures, shine forth with the greatest 
knowledge, having obtained that great happiness which is the essence of the Deathless, they also make others 
happy — these are my great teachers who have succeeded in virtue.” (Vutt (A) 201). 
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Tikayo Vinayadinam viracayl yo kanthabhtsaparo, 


vihiinam jinasasanamalamati so ’kasi canakulam; 
santo sakkamano manomakamano sambhavaniyo maha 
sami me gurupungavo vijayate sarisuto ’yam bhuvi. 


He, the other ornament for the neck (?),** who 
composed commentaries on the Vinaya, etc.,*° 
and who (so), wishing (mati) the Victor’s 
flawless made [them (ie. the 
commentaries?)] unconfused (andkulam) for 
the wise; he, having a pure (santo), able 
(sakka) mind (mano), effecting (? kamano) ... 
(?), the honourable (sambhdvaniyo) _ great 
master (mahdasami), my most excellent teacher 
is victorious on the earth, he the son of Sari (= 
Sariputta). 


sasana 


11 


raja Vikkamabahu bahitaript tatvassa lokissaro, 
sammittanihano tisthalapati yo "yam mahavikkamo, 
nibbhito Vijayadibahu vijayi so asi lankissaro, 

tam nissaya phalam ciraya phalatam cetam satam 
santatam 


lla bhatassa for tatvassa (B* v.1.) 11e¢ tistiro for nibbhito (B° 


The king Vikkamabahu, whose enemies (ripu) 
are destroyed (vahita) ... (?), the lord of the 
world, who is not harrassing (anihano) [his] 
good friends, the Lord of the three Sthalas, who 
is very courageous (mahavikkama), 

that fearless (nibbhita) Vijayadibahu, having 
conquered (?), he became the ruler of Lanka. 


v.L) Relying on that [king] may this (eftam) [work] 
bear (phalatam) fruit (phalam) to the 
knowledgable people for ever (cirdya) and ever 


(santatam). 


Vss. 6—7 are borrowed from Subodh, and refer to pupils that did not accumulate wisdom, and 
do not have teachers. Vs. 8 taken over from the colophon of Khuddas-nt deals with the merit 
accruing from the composition of this scientific treatise, and could have been added to each 
of the works under discussion. Vs. 9 is an homage to the author’s teachers who have reached 
nibbana by the wisdom obtained from churning the treatises, that is from studying and 
undertaking “the burden of the scriptures” (ganthadhura). This verse is a kind of brand stanza 
of Sangharakkhita appearing also in Khuddas-nt, Sc, and Subodh-pt (see above, n. 32). Vs. 
10 then refers to the author’s teacher Sariputta (as Sarisuta*®), as his other adornment of the 
neck, possibly other because in the context of grammar, Moggallayana was first*’ (?). In vs. 
11 the author mentions a king Vikkamabahu, lord of the three sthalas (tisthalapati), and 
Viayadibahu, the lord of Lanka. Actually it is to be assumed that both names refer to the 
same person. But it is not known that Vijayabahu III was called Vikkamabahu too. In 
Sangharakkhita’s lifetime falls the reign of Vikkamabahu HI who reigned 1196, and of 
Vijayabahu III (1232—1236) who put his son, the later Parakkamabahu II, in the care of the 
Buddhist Sangha, and appointed Sangharakkhita as its head (mahdsami). The exact meaning 
of the two final stanzas is not fully clear. Probably both were added later. 


*- This eventually could refer to the fact that in this context Moggallayana is mentioned first in the introductory 
section, and that Sariputta is another of Sangharakkhita’s precious teachers. Or the aparo in kanthabhisaparo is 
only used for metrical reasons, and this is a simile, “who is [like] an ornament for the neck”(?). 


°° In addition to the subcommentary on the Vinaya, the Saratthadipani, Sariputta is also credited with a 
subcommentary in Pali on the Anguttaranikaya. He further wrote commentaries on grammar (in Sanskrit) and 
on Abhidhamma (in Sinhalese). 


°° So also the form of his name in Abhidh-s-sn 283,8f., see Kieffer-Piilz 2016: n. 35. 
lean Mogg-p-t 85,17, Sangharakkhita refers to Sariputta as the author of a commentary on Ratna’s paficika 


teacher”. [Information by courtesy of A. Gornall]. 
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Since the Moggallana school of grammar is linked to the Sanskrit Candra school of 
grammar,’ the author of Mogg-p-t is familiar with the corresponding Sanskrit literature. This 
is a special feature even more evident in his other works. 

In Mogg-p-t the author refers to three other works characterized as being written by him: 
Subodh-pt, Khuddas-nt, and Sc. 


2.1.1 Intertextual link to the Subodhalankara-poranatika named Mahasami 
In his commentary on Mogg 1.49 (“vaggalasehi te”) the author of Mogg-p-t refers to the 
commentary on Subodh, the Subodh-pt named Mahdsami, as a commentary written by him. 


“Even though there is a fixed syntactical relation between the words yam [and] tam, the word 
tam because of [its] being the previously stated object does not require the word yam, insofar 
[Moggallana] says: ““‘they’ means: the [class consonants, /a and sa specified] contiguously”, 
etc. For, the word tam, which is the previously stated object, as well as the generally known 
object (pasiddhavisaya) and the perceived object (anubhiitavisaya), does not require the word 
yam; and how it does not require the word yam, all that has to be grasped according to the 
manner expanded by us in the Subodhalankara-tika named Mahdsami, in connection with the 
[following] verse: 

‘Blossoms (pallava) became white (dhavala) when they were stained (/impita) by the 

sandal-like smile that slowly arose [on the face] of the Lord of the Sages. Only his 

unique (eka) blossom-like lips did not.’ (Subodh vs. 122). 


In the commentary on Subodh, called Mahdsami, the author discusses the yam-tam relation 
and when it is and is not necessary to give both (Subodh-pt 125,24—126,16), taking Subodh 
vs. 122 as the point of departure. In this stanza there is a fa, but no corresponding ya. This 
intertextual link proves that Subodh-pt is written by the same author as Mogg-p-t, and 
precedes the latter.” 


Information on the Subodhalankara-poranatika: From the literary historical works only Gv 
and Pit-sm mention the Subodh-pt. Both assign it to Vacissara Thera,*' who wrote it of his 
own accord. The title of the commentary mentioned in Gv, namely Mahdsami* (Sanskrit 


8 The Candra-vyakarana, Ratnamati’s Candra-vyakarana-panjika (920-930 CE; Dimitrov 2016: pl. 16 after 
p. 744), a commentary on it, and Sariputta of Polonnaruva’s Candralamkara (12th c. CE), a commentary on the 
latter, see Dimitrov 2010: 31ff.; 2016: 600ff.; Gornall 2014b: 91 ff. 
pe: Mogg-p-t 59,4-10: yan-tam-saddanam niccasambandhitte pi pakkantavisayatta tam-saddo yam-saddam 
napekkhate ty aha “te ti (Mogg) anantara” (Mogg-p 30,19) icc adi, tam-saddo hi pakkantavisayo tatha 
pasiddhavisayo anubhitavisayo ca yam-saddam napekkhate, yatha c’ eso yam-saddandapekkhate, tam sabbam 
Mahasaminamikayam Subodhalankaratikayam 

“Munindacandasanjatahasacandanalimpita (sic; Subodh Munindamanda’) 

pallava dhavala tass’ ev’ eko ‘nadharapallavo” ti (Subodh vs. 122) 
etissa gathaya amhehi vittharitanayena gahetabbam. 
“°- In his commentary on Mogg-p 4.14 the author quotes from Subodh-pt again (Mogg-p-t 200,9-12 = Subodh- 
pt 125,22—24), this time simply introducing it with “and likewise it is said in the commentary on the 
Subodhalankara” (tatha ca vuttam Subodhalankaratikayam). 
41-Gy 62,5f., 71,22f.; Pit-sm 461, ascribes an old fika to Vacissara; Pit-sm 462 mentiones a new fika of an 
unknown mahdathera from Anuradhapura. 
AL Gy 71,20 accidentally reads Mahdasima (Subodhalamkarassa mahasima nama {ika); correct in Gv 62,5f.: 
Vacissaro namacariyo “mahasami nama Subodhalamkarassa tika, ...”’. 
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mahasvamin, Sinhalese mahimi), corresponds to the title attributed to the head of the 
Buddhist community in Sri Lanka since the time of Parakkamabahu I (1153-1186). The title 
of the commentary suggests that its author was a mahdsami. Vacissara is not known to ever 
have been a mahasami, despite the fact that he is listed as Vacissara mahdsami in 19th- 
century sources.” The first head of the Sangha was Sariputta’s teacher, Mahakassapa, who, 
however, never received the title mahdsami. He was followed by Sariputta, the first to bear 
this title, who again was followed by Sangharakkhita thera, made mahdsami by Vijayabahu 
III (1232-36).“ Thus the title of the Subodh-pt renders Vacissara’s authorship improbable, 
whereas it fits well the facts known about Sangharakkhita. So how to judge the Gv’s 
ascription of this text to Vacissara? Several of the texts proved here to stem from the same 
author’s pen based on intertextual links, are exclusively attributed to Sangharakkhita 
(Subodh, Vutt), even in the Gv, and two are connected with Sangharakkhita in addition by 
later colophons (Khuddas-nt, Sc, below pp. 38f., 41f.). Thus there are two options: (1) the 
Gv’s ascription of four texts (Subodh-pt, Khuddas-nt, Mogg-p-t, and Yogavinicchaya) to 
Vacissara is wrong, or (2) Vacissara and Sangharakkhita are the same person. Since the word 
Vacissara, “Lord of the speech”, is known to have been used as a title,”’ it cannot be excluded 
that the same person may be referred to in some instances by his title (in this case 
“Vacissara’) and in others by his personal monk name. Among the texts assigned to Vacissara 
Thera in the Gv (62,10f.) there are in addition to the Khuddas-nt a Vinayavinicchaya-tika 
(Vin-vn-t) and an Uttaravinicchaya-tika (Utt-vn-t). These latter two texts are the work of one 
author as proved by an intertextual link from Utt-vn-t to Vin-vn-t.*° Vin-vn-t and Khuddas-nt 
are both written by a pupil of Sariputta, who was asked by Sumangala Thera to do so.” As 
commentaries on Vinaya manuals — namely on Dhammasiri’s Khuddasikkha (Khuddas) and 
Buddhadatta’s Vinayavinicchaya (Vin-vn) — Khuddas-nt and Vin-vn-t roughly cover the same 
subjects. Since the mila texts partly agree with each other,"* one should assume that in 
commenting on the same or similar stanzas traces of agreement between Vin-vn-t and 
Khuddas-nt might be found if both were written by the same author. A rough comparison of 
such passages shows that, despite a general agreement with regard to content and simple 


®- Pit-sm 313, 315, 322; Sas 34,9; Sas-dip Vss. 1213, 1224, 1225. 

“* Bechert 1966: 265, lists all three under the heading “Sangharajas in Ceylon”. 

For instance, the famous Sri Rahula Mahasthavira from Totagamuva (15th c. CE) had as epithets among 
others tripitaka and vagisvara; see the title page of the edition of his Moggallanapancikapradipa, revised and 
edited by Ratmalané Sri Dharmarama Sanghanayaka Sthavira (Colombo, 1896). The same titles were received 
by Hikkaduvé Sumangala shortly before his death; see Blackburn 2010: 66 and n. 66. This, however, does not 
exclude that it also was used as a name. In the Thupavamsa (Thup 255,10) and the Simalankarasangaha (Simal 
vs. 98) the author’s name is given as Vacissara without any further titles. Thus it is to be assumed that there it is 
the name of the respective monk, not a title. 

i Utt-vn-t 401,17f.: pakaranarambhe ratanattayavandandpayojanam tattha tatthacariyehi bahudha pa- 
pancitam, amhehi ca Vinayavinicchayavannanadyam samasato dassitan ti na tam idha vannayissama. “The 
occasion for the veneration of the three jewels has been spread out repeatedly by various Acariyas in the 
beginning of [their] treatises, and by us it has been shown succinctly in [our] commentary on the Vinaya- 
vinicchaya. Insofar we will not explain it here (i.e. in the beginning of the Uttaravinicchayatika).” 

oe Probably it is the same Sumangala in both cases, pupil of Sariputta too, and author of the Abhidhamma- 
vataranavatika (von Hintiber 1996: § 343) as well as the Abhidhammatthasangahatika; see also Gunawardana 
1979: 158f. In Pay it is mentioned that Sumangala mahdthera dwelt in a residence called Dhtirhbadoni (C° 
254,7) or Jambudoni (B°), that is Darnbadeni, and had an own branch. 

“8 Fora preliminary list, see Kieffer-Pilz 2013: I 195f., n. 473. 
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word explanations, the wording nearly always differs.” There are other distinctive features: 
(1) The author of Vin-vn-t often borrows lengthy descriptions from the Vinaya commentary, 
i.e. the Samantapasadika. This is not the case in the Khuddas-nt to the same degree. (2) The 
author of Khuddas-nt refers to his teacher Sariputta by amhakam garihi (Khuddas-nt B* 
282,19; 363,18) a phrase not found once in Vin-vn-t or Utt-vn-t, even though Sariputta’s 
Saratthadipani is often quoted there too.” This together renders unlikely that the person who 
wrote the Khuddas-nt called Sumangalappasddani and the one who wrote the Vin-vn-t called 
Vinayatthasarasandipani are identical. 

A further evidence for the diversity of the authors comes from a comparison of Vin-vn-t 
with Mogg-p-t, a work of the same author as Khuddas-nt. The description of the three types 
of salutation (panama) in the commentary on the veneration of the three jewels in Vin-vn-t 
and Mogg-p-t are divergent.°' That the author of the Vin-vn-t wrote in similar wording in 
other commentaries as well is shown by the three types of salutation being nearly identical in 
the introduction of the Saccasankhepa-tika called Saratthasdlini.”* This shows that the author 
of the Vin-vn-t had a specific writing style in his works (Vin-vn-t, Utt-vn-t, Sacc-t*’) which is, 
however, different from that of the author of Khuddas-nt and Mogg-p-t. Thus the ascription 
of the Khuddas-nt and Mogg-p-t to Vacissara in the Gv must be considered wrong, and 
consequently also the ascription of the Subodh-pt to this thera. 

The Subodh-pt does not have a colophon, but it is introduced by four stanzas in the 
Vasantatilaka metre. The first three stanzas are a homage to the three jewels Buddha, 
Dhamma, and Gana (for Sangha). The fourth stanza is Sangharakkhita’s brand verse, which 
appears also in Sc (vs. 114), Khuddas-nt (nigamana, vs. 4), and Mogg-p-t (nigamana, vs. 9). 
There is no stanza praising a special teacher of his. 


”- Here follow some examples. The list could be easily prolonged. I did not find one passage where the two 
commentaries agree entirely. The fourth example given below shows exceptionally great closeness which, 
however, results from the fact that the same description is taken over from the Samantapdasadika (underlined): 
Khuddas-nt B® 275,1—5 (ad vs. 39): nistdanass@ ti Gdind nisidanacivaram dasseti. ettha nistdanam nama same 
bhumibhage elakalomani uparupari_santharitva kanjikadihi_sificitva kato dvisu thanesu phdlitatta tihi dasahi 
yutto parikkharaviseso. Vin-vn-t I 278,8f. (ad vs. 571): nistdanassa ti nisidanacivarassa ti vattabbe 
uttarapadalopena vuttan ti datthabbam; Khuddas-nt B® 277,16 (ad Khuddas vs. 46 = III.17—18): an@dinnan ti 
anaropitam anvadhikam. Vin-vn-t I 273,25 (ad vs. 562): anddinnan ti anddinna-dgantukapattam. Khuddas-nt 
B® 283,17-20 (ad vs. 55 = II 27): idani akappiyani dassetum kus@ ti adi vuttam. tattha kusa ca vaka ca 
phalakani ca tesam cirani kusa ... pe... cirdni. Vin-vn-t I 284,27f. (ad vs. 596): ... idani akappiyacitvaram 


337,1 (ad vs. 169-171 = XIX.2-4): gandhabbahatthena ti_darumayahatthena, Kuruvindakasuttiya ti 
kuruvindakapasanacunnani__lakhadya__bandhitva katagulikavaliya suttena dvunitasuttiya. mallaken@ ti 
makaradantake_chinditva padumakannikasanthanena katamallakena. ... puthupant ti puthu nana pani 
puthupani, hatthaparikammam rulhivasena. Vin-vn-t I 281,11—24 (ad vss. 2784-2786): gandhabbahatthena ti 
nahanatitthe _thapitena__darumayahatthena._tena_kira _cunnani__gahetva _manussa__sariram_ghamsanti. 
Kuruvindakasuttiya ti kuruvindakapasanacunnani _lakhaya bandhitva katagulikakalapako vuccati, tam ubhosu 
antesu_gahetva_sariram_ghamsanti. mallakena@ ti makaradantakam chinditva_mallakamilasanthanena_katena 
mallakena, idam gilanassapi na vattati. ... puthupadnikan ti_hatthaparikammam vuccati, tasma_sabbassa 
hatthena pitthiparikammam katum vattati. (underlined = parallel in the Samantapdasadika). 

°° Vin-vn-t I 63,5; 157,13; 234,18; ete. 

>! See Mogg-p-t 2,12ff, and Vin-vn-t I 5,5ff. 

a Vin-vn-t I 5,5—6,20 = Sacc-t, manuscript in the British Library, Ms I.O. Man/Pali 121 (formerly part of the 
Royal Library, Mandalay), fol. ka v up to ki r. 


°3- To the relation of these commentaries, see Kieffer-Pilz (in progress). 
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Subodh-pt (1,7—22), gantharambhakatha 


Text 


Translation 


yo padanirajavarodararadhitena™ 
lokattayenavikalena nirakulena 
viiihapayl nirupameyyatam attano tam, 


vande munindam abhivandiya-vandaniyam. 


la °radikena B* vl. 


I pay homage to the Lord of the Sages, who is to be 
saluted and to be respectfully greeted; to him who made 
known his own incomparability with the three worlds that 
are unimpaired, unconfused [and are] blessed with the 
rise of the excellent [sdsana]* of [him] whose feet are 
lotus-like (or: dust-free)” (i.e. the Buddha). 


patto ’sapattavijayo jayabodhimile 
saddhammarajapadavim yad anuggahena, 
sattappasatthavipulamalasaggunassa 
saddhammasararatanassa nam’ atthu tassa. 


2a patto sapattavijayo E*; 2c sattapasatta® E* vl. 


yo bhajanattam abhisambhuni saggunassa 
tassapi dhammaratanassa maharahassa, 
sambhavitam sasirasa hitasannatehi 
sambhavayami sirasa ganam uttamam tam. 


Homage to the jewel consisting in the essence of the true 
Doctrine, possessing the qualities of profoundness and 
flawlessness,*” praised by living beings (?), the path of 
the king of the true Doctrine which [he], whose is the 
unrivalled (?) victory, obtained with kindness (?) at the 
foot of the Bodhi [tree] of victory (?). 


By [bowing my] head I honour the supreme flock (i.e. the 
Sangha) that has obtained the status of being the 
receptable of this Dhamma jewel, with its good quality 
[and] high value, [the receptable] honoured by those who 
bow down to the benefactor with [their] heads [bowed]. 


ye ’nantatantaratanakaramanthanena 
mantha’ calollasitafanavarena laddha, 
sara matati sukhita sukhayanti cafifie 
te me jayanti guravo guravo gunehi. 


Those who, on account of churning the endless ocean of 
treatises, having obtained the [twofold] essence of nectar 
(i.e. nibbana with and without remainder) by means of 
the excellent knowledge brought forth by the churning- 


mountain, are [themselves] happy and make others happy 
[too]; may these great teachers of mine be victorious due 
to [their] virtues. 


As detected by Dimitrov the author of Subodh-pt in writing this commentary made ample use 
of Ratna’s Ratnasri-tikd (R-t; middle of the 10th century CE),** a Sanskrit commentary on 
Dandin’s Kavyadarsa, showing the author’s indebtedness to Sanskrit sources. 


2.1.2 Intertextual link to the Khuddasikkha-abhinavattka named Sumangalappasadani 
For the exegesis of Mogg 1.53 (samyogadilopo, “elision of the first [element] in a conjunc- 
tion’”’) the author of Mogg-p-t refers to his interpretation offered in Khuddas-nt. 


4 cvarodara’. Given that in two other texts of the same author we read °varodaya® (Khuddas-nt B° 440,9, 


below, p. 37; Mogg-p-t 285,18, above p. 29), in both cases referring to the sambuddhasasana, and that ya and ra 
are often confounded in Burmese manuscripts, it is possible that in the present case also °varodaya° is to be 
expected. 


°° Since varodaya appears in another of the verses of Sangharakkhita’s writings, and there is connected to 
sasana (see Mogg-p-t, nigamana vs. 8 [above, p. 29] = Khuddas-nt, original nigamana, vs. 2 [below, p. 37]), I 
assume that here too varodaya is intended in this connection. Otherwise vara would have to be understood as an 
adjective to the Buddha. 

me padaniraja- either to be understood as pada-nira-ja or as pdda-ni-raja. 

°7- Alternative understanding: “Homage to the jewel consisting in the essence of the true Doctrine, of him who 
possesses the qualities of profoundness and flawlessness”’. 

* Dimitrov 2016: 101, with an example in n. 29; for a further example, see Kieffer-Ptilz 2016: 10, n. 5. 
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“«4di’ means ‘that which is started’. The word ‘ddi’ further has a passive sense (kamma- 
sadhana). This same sense must be understood according to the method stated by us” in [our] 
commentary on the Khuddasikkha, the Sumangalappasdadani, with respect to the [state- 
ment] ‘adito upasampanna...’ (i.e. ‘[the Khuddasikkha which has to be studied by the] fully 
ordained Ones from the start’®).”” 


The reference is directed to Khuddas-nt B® 239,22—240,2, where the author discusses at 
length the possibilities of the usage of adi. This intertextual link proves that Mogg-p-t and 
Khuddas-nt stem from the same pen, and that Khuddas-nt precedes Mogg-p-t. 


Information on the Khuddasikkha-abhinavatika: The Khuddas-nt named Sumangala- 
ppasddani is ascribed to Vacissara in Gv 62,5—8, 71,24—-25 who wrote it on request of Thera 
Sumangala. Accordingly it is called Swmangalappasddani, “Pleasing Sumangala”. The same 
text is ascribed to Sangharakkhita mahdsami in Sas-dip vs. 1209 and Pit-sm 294. 

The Khuddas-nt has an introductory portion of five Anustubh stanzas, and two colophons, 
one of three stanzas (two in the Vasantatilaka, one in the Anustubh metre) originally 
belonging to the text, a second (consisting of seven Anustubh stanzas) being added later. This 
second colophon is in fact nearly identical with the colophon of Sc (see below, pp. 41f.).” 
Author and title are neither mentioned in the text nor in its introductory stanzas or the 
original colophon. Solely in the single subheading of this commentary,” and in the second 
colophon (see below, p. 39), the text’s title, i.e. Sumangalap(p)asddani, is mentioned. The 
author’s name, Sangharakkhita, as well as a list of further texts written by him, are mentioned 
in the second colophon only. 


59. 


“ , 


so ‘yam attho Sumangalappasadaniya Khuddasikkhatikaya “...” ettha amhehi vuttanayena veditabbo. In 
this construction the ettha stands after the quotation from the Khuddas-nt, and refers back to this quotation “in 
this context, in this case”, namely in the case quoted from the Khuddas-nt. This is very common. The ettha, 
therefore, does not refer to the present text, i.e. the Mogg-p-t, in the sense “the meaning is to be understood here 
by us”. Furthermore, in cases where vuttanayena is used, the place where the method has been described is often 
mentioned in the locative preceding the vuttanayena. In the present case this locative is there too, but it is 
separated from the vuttanayena by the quotation from the respective text. The amhehi is to be understood as 
agent to vutta°, not as agent to veditabbo, in which case it would have to be placed after vuttanayena and before 
veditabbo. In a similar passage, from Mogg-p-t amhehi is agent to vittharita® (tam sabbam Mahasaminami- 
kayam Subodhalankaratikayam “...” ti (Subodh vs. 122) etissa gathaya amhehi vittharitanayena gahetabbam, 
see above, p. 31). In addition these are the only two cases, where amhehi is used in the Mogg-p-t in such cases. 
In none of the other cases in which veditabbo or gahetabbam are used in this commentary, did the author see the 
necessity to add an amhehi. And, finally, the author does not want to tell us that “we” have to understand, but 
informs that something has to be understood in general. Therefore, the objection that the amhehi should be 
related to veditabbo and both should be combined with ettha, can be rejected. 

6°. Khuddas vs. 1: Gdito upasampannasikkhitabbam (B* C*; E° upasampanna sikkhitabbam) samatikam | 
Khuddasikkham pavakkhami vanditva ratanattayam. “Having payed homage to the triad of jewels, I will 
explain the ‘small training’ (Khuddasikkha) together with its Matika, that has to be studied by the fully ordained 
Ones from the start.” 

*!- Mogg-p-t 59,21-23 (ad Mogg 1.53): ... “ddiyati ty adi” ti (Khuddas-nt B° 239,25f.) kammasadhano cayam 
adisaddo. so ‘yam attho Sumangalappasadaniya Khuddasikkhatikaya Gdito upasampanna ti (Khuddas 1,1; 
Khuddas-nt B*° 239,22) ettha amhehi vuttanayena veditabbo. 

°°. Instead of the text name Sambandhacinta the name of the Khuddas-nt, 1.e. Sumangalappasddani, is given. 

% Tt stands after stanza 241 (in B*) or 246 (in C*) concluding the pathamabhanavaravannana. Khuddas-nt B* 
366,21f., C° 113,18-20: Sumangalapasdadaniya nama ftikaya pathamabhanavaravannana (C* pathamaka’°) 
nitthita. 
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In the introductory portion the first stanza contains a homage to the Buddha. Dhamma 
and Sangha are not mentioned, which is unusual, but is met with again in another text by 
Sangharakkhita, namely the Sc (see below, pp. 40f.). The second verse contains a homage to 
the teacher Sariputta mahasami. The third stanza informs us that an earlier commentary (fika) 
on the Khuddas did not allow a full understanding of the mila text everywhere. Stanzas 4—5 
explain that because of this deficiency of the older text the author had been asked by the head 
of the monks (yatinda), Sumangala, a constant forest dweller (saddrannanivasin), to write a 
new commentary. 


Khuddas-nt (B‘ 237,413), gantharambhakatha” 


Text Translation 


1 |tilokatilakam vande saddhammamatanimmitam I pay homage to the Victor, the auspicious 
samsutthukatasambhattim jinam janamanoramam. |ornament (tilaka) of the three worlds, the 
materialization of the nectar of the true Doctrine, 
lc samsiinukata® B* v.l. (si), C° n. (reading of some|/to whom devotion has been appropriately shown, 
manuscripts), samsunum katasambhatti C* who is pleasing to the people’s mind. 


2 |Sariputtam mahasamim nekasatthavisaradam I bow my head to the teacher, Sariputta, the grand 
mahagunam mahapafiiam namo me sirasa garum. |master (mahdsami), skilled in many sciences, 
great in virtue, great in wisdom. 


2d name me siraya gurum C* 


3 |Khuddasikkhaya tika ya puratana samirita With the old commentary proclaimed on the 
na taya sakka sakkaccam attho sabbattha fatave, Khuddasikkha it is not possible to understand 
thoroughly the meaning everywhere, 


3b purdtanasamirita C* 


4 |tato ’nekagunanam yo mafjiisa ratanana’va therefore, having been asked by the head of the 
Sumangalasanamena tena pafifavata sata monks, the constant forest dweller, the wise one, 
the knowledgable one with name Sumangala, who 
4b ratandniva B* v.1., ratandnam va C’ v.1. 4d suta B* v.l. |is a casket of numberless virtues resembling jew- 
els,” I will compose a [new] commentary regard- 
ing the meaning (atthavannand) together with 
settled regulations on this [Khuddasikkha]. 


5 |jajjhesito yatindena sadarafinhanivasina 
savinicchayam etissa karissam’ atthavannanam. 


5c suvinicchayam B*v.1. 


®- A first translation of these verses is found in Crosby 2004: 85f. 


°°: atandnava. I understand this as ratanana(m i)va, the ratananam being completely parallel to the °gundanam. 


Crosby (2004: 86) understood it to be ratana + ana(m) va, translating “the ocean of jewels with the name 
Sumangala, who is a casket of many virtues”. The word ana is found only in the Abhidhanappadipika (CPD 
S.V.). 

sd Crosby 2004: 86: “with careful scrutiny”. The fact that within the commentary we have one passage where 
the author refers to the savinicchayo atthavannanakkamo, “the sequence of the explanation of the sense together 
with the settled regulation[s]” (Khuddas-nt B* 244,4), and that vinicchaya in Vinaya commentaries is used for 
“settled regulations” shows that the v.l. of B® (suwvinicchaya) is not correct, and that Crosby’s translation here is 
not applicable. 
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The original colophon runs as follows: 
Khuddas-nt (B° 440,1—-19), original nigamana 


Text Translation 
1 |karapite ’tirucire pavare vihare Spending the rains in [this] very lovely, 
manadhikaripurina garuna gunena excellent Vihara which has been caused to be 
vassam vasam damilasocivahe akasim built by ... ©’ with an excessive quality™ (?); 
akankha tika jinasasanasampavuddhim. [in that monastery] called Damilasoci® I 


composed [this] commentary having wished 
1b mdandadhikadipurinad B° vil; °surind C’ n.1 1c|(Gkankha) the prosperity of the Victor’s 
Damilasovidhe B*; makasi C° 1d °tika here stands m.c.; from|sGsana (or: I composed [this] desired 
the point of view of content it stands for an acc. (°fikam);|commentary for the prosperity of the Victor’s 


akankhatikam iti sdsanasampabuddhim C* sasana). 

2 |pufifiena sattharacanajanitena tena With the merit produced by the composition of 
sambuddhasasanavarodayakaranena this scientific treatise, which is a cause for the 
lokamisesu pana me samayam alaggo rising of the excellent sdsana of the fully 
sambuddhasasanavarodayam acareyyam.” enlightened One, may I also accomplish the 


rise of the excellent sdsana of the fully 
2c mesamanampalaggo C*; °supinamesamalam alaggo C* n.|enlightened One, as one who does not adhere 
2 (compare Mogg-p-t 285 lokamisesu pi kilesamala alaggo) |to the world’s baits ... (? me samayam). 


3 |atthesu akkharapadesu vinicchayesu Having removed (ohdya) what is blundered 
pubbaparesu khalitam calitam yad atthi [and] shaky regarding earlier and_ later 
ohaya khantum arahanti vadantu santa meanings, syllables, words [and] settled 
ditthaparadham atha va kimu lalanena. regulations, the knowledgable (santa) must 

[now] tell [what remaining faults] deserve to 
3c santo C* be rooted up, or rather [point out] the mistakes 


[they have] noticed [in it]. For, what purpose 
does it serve to caress (i.e. retain) [mistakes]? 


4 |ye ’nantatantaratanakaramanthanena Those who, on account of churning the 
manthacalollasitafanavarena laddha endless ocean of treatises, having obtained the 
saramatatisukhita sukhayanti cafifie [twofold] essence of nectar (i.e. nibbana with 
te me jayanti garavo garavo gunehi.”' and without remainder) by means of the 


excellent knowledge brought forth by the 
4a yenantatantaratandkaramaddanena B* v1. (si), C*; 4c|churning-mountain, are [themselves] happy 
sGrammata° C*°; 4d guravo guravo C° and make others happy [too]; may these great 
teachers of mine be victorious due to [their] 
virtues. 


a mandadhikaripurina, °surind or manadhikadipurina probably is corrupt. mdna is used in the sense of measure 
and house, and adhikarin according to Geiger (1986: § 143) is a title given to people in the army. It “denoted 
apparently the highest military post”. Most of the passages he notes from the Mahadvamsa describe military 
activities of these people. But they may also have had different tasks. In Mhv 80.38 Devadhikari is sent to 
Valligama to have a vihara built there for the Buddhist community. Eventually the reading mdanddhika’°, 
“excessive”, is the correct one, but even then it is unclear what the adi refers to, and what °purind/°surina 
should mean here. 

mn garunda gunena; since the preceding compound is unclear, it cannot be decided whether garund here is used 
as a substantive referring to a teacher or as an adjective to gunena, as it is translated now. 

%- C* understands Damilasoci as a name; in C*, however, there remains a then useless m before akasi, and akasi 
is in the wrong person, since we need a first person singular. The reading of the Burmese edition damilasovidh’ 
aham seems corrupt too. The personal pronoun aham is conspicuous; the °vidh’ at the end of the compound, 
also cannot be translated in a meaningful way. 

7. Parallel Mogg-p-t, nigamana vs. 8. 


7! Parallels Sc, nigamana, vs. 1; Subodh-pt, introduction, vs. 4; Mogg-p-t, nigamana, vs. 9. 
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5 |paratthasampadanato pufifenadhigatenaham May I, by the merit acquired from working for 
paratthasampadanako bhaveyyam jatijatiyam” the benefit of others become one who works 
for the benefit of others in successive 

5c °sampdadarato C* [re]births. 


There are several uncertainties in detail in this original colophon. What we can say for sure is 
that the author wrote this commentary while he spent the rains in a lovely vihdra, possibly 
called Damilasoci or some similar name, built by someone whose identitiy is unclear. With 
the second stanza he dedicates the merit acquired by writing this commentary to the 
promotion of the sasana. The same stanza reappears in his later Mogg-p-t. The third stanza 
illuminates that he wrote the commentary by giving up blundered and unfixed explanations. 
He, further, invites the reader to indicate faults if he finds some. The fourth stanza is 
Sangharakkhita’s brand stanza, the praise of his teachers in general (see above, p. 30). In 
Khuddas-nt this verse seems misplaced, because the author after the praise of the three jewels 
in the first stanza has payed homage to his teacher Sariputta in the second stanza already. 
Thus it seems odd that after his statements concerning his method of writing the fika (vs. 3) 
he should pay homage to all types of teachers. It, therefore, is to be assumed that vs. 4 was 
inserted later into the colophon of Khuddas-nt. With the last stanza of the original colophon 
(vs. 5) the author directs the merit acquired by him from working for the benefit of others, to 
his own future births. Thus, this verse which corresponds to the second stanza of the 
colophon of Vutt (see below, p. 48), unlike the third stanza, is not concerned specifically with 
the merit gained by writing this commentary. 


The second colophon added by a pupil consists of seven stanzas and has a literal parallel in 
verses 116—122 of Sc. 


Khuddas-nt (B°440,20—441,11), second nigamana (by a pupil) 
im Te 
1 


paramappicchatanekasantosopasamesinam Among those many, who have [reached] the 

sucisallekhavuttinam sadarafihanivasinam. most excellent state of wishing little, who 
seek contentment and calmness, who are of 

lab °visesupasamesinam C* a pure and austere conduct, who constantly 
live in the forest, 


sasanujjotakarinam acerattam upagatam who make the sdsana shine, the Elder 
Udumbaragirikhyatayatanam yatipungavam named Medhankara, chief among the 

monks, whose dwelling-place is called 
2d so Khuddas-nt C* n. 6, Sc B*, Pay B*; but Khuddas-nt B‘, | Udumbaragiri, reached the state of teacher; 
C® °yatinam; C* °kkhya° 


Medhankara iti *khyatanamadheyyam tapodhanam thanks to [this Elder] whose wealth consists 
theram thiradayamedhanidhanam sadhupijitam in asceticism, who is a receptable of stead- 

fastness, compassion, and wisdom, who is 
3a Medhamkaro ti akkhyatam C*, Medhamkara iti kkhydata|traly venerated, 


?- Parallel Vutt, nigamana, second stanza (vs. 136). 
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sissam sahayam agamma, kalyanamittam attano thanks to this pupil, companion, own 

sodhetum sasanam satthu parakkamam akasi yo spiritual friend, he (i.e. the author of the 
present work) undertook the effort to purify 

4b mittam kalyanam attano C*; C* n. 8 first line as in B‘,|the sdsana of the teacher (i.e. the Buddha), 


second line: nissdya piyapiyantam mittam kalyanamattano 


Susaddasiddhim yo Yoganicchayam sabbhi vannitam |he, who wrote the Yoganicchaya [called] 

aka Subodhalankaram Vuttodayam anakulam, Susaddasiddhi, praised by the know- 
ledgable ones, the Subodhdlankara, and the 
clear Vuttodaya; 


Sangharakkhitanamena mahatherena dhimata by him indeed, by the wise, the grand Elder 
nivasabhitenanekagunanappicchatadinam. (mahathera) named Sangharakkhita, being 


a repository of many virtues such as wish- 
ing little, who effected the rise of the 
ten’ eva racita sadhu sasanodayakarina sasana,"* also this commentary (s7ka) on the 
Khuddasikkhaya ttkapi Sumangalappasadani.” Khuddasikkha, the Sumangalappasddini, 
has been thoroughly written. 
7a tendyam for ten’ eva C°; 7cd Sc reads Khuddasikkhaya 


tika ca tatha Sambandhacintanda. Sc reads: 
who effected the rise of the sdsana, the 


commentary on the Khuddasikkha, has 
been thoroughly written, and likewise the 
Sambandhacintana. 


The first four stanzas of this additional colophon describe the Elder Medhankara of 
Udumbaragiri (Sinhalese Dumbulagala, Dimbulagala) who is characterized as the pupil 
(sissa), companion (sahaya) and spiritual friend (kalyanamitta) of Sangharakkhita, thanks to 
whom Sangharakkhita undertook the effort to purify the sdsana (vs. 4), and to write the 
Susaddasiddhi-Yoganicchaya, Subodh, Vutt (vs. 5), and Khuddas-nt. This Medhankara, as an 
inhabitant of Udumbaragiri was a forest dweller (vanavasi or arannika), and as such is 
designated Dirhbulagala Aranyaka Medhankara or Udumbaragiri Vanavasi Medhankara. In 
the time of the Dambadeni Katikavata he bore the title mahasthavira (pali mahdathera). In the 
Sangha hierarchy of the Darhbadeni period the second layer from the top was formed by two 
mahasthaviras, one each at the head of the arafinavasin and the gamavasin. At that time these 
two both bore the monks’ name Medhankara (Ratnapala 1971: 139). They were differentiated 
by their titles, i.e. Gamavasin Medhankara and Aranyaka Medhankara. At the head of the 
hierarchy stood the mahdsami. This position was held by Sangharakkhita.” As we learn from 
the Dambadeni Katikavata (Ratnapala 1971: 139) and the Nikdyasangraha (Ns 22) Aranyaka 
Medhankara assisted Sangharakkhita during the council which took place in the reign of 
Vijayabahu III (1232-36). This fits well the information in the additional colophon. From the 


. Crosby 2004: 86, wrongly understood sdsanodayakarina as referring to a text written by Sangharakkhita 
“the author of the excellently written Sasanodaya”; sasanodayakarin, however, is an epithet refering to the 
efforts which specific monks undertook in order to stabilize the Buddhasana which was endangered. Sariputta of 
Polonnaruva uses the epithet s@sanodayakarakam with respect to his teacher Kassapa who was the main figure 
in the unification of the Sangha in the reign of Parakkamabahu I (Sp-t I 1,12; Mp-nt I 1). Sangharakkhita was 
head of the Sangha during the council under Vijayabahu III, and played an important role in the creation of the 
Dambadeni Katikavata (Ratnapala 1971: 139). 

ae iat Khuddas-nt C* a further nigamana dating from 1896 is added by the present editors (vss. 13—20). 


e Regarding the administrative structure of the Sangha at that time, see Bechert 1966: 211. 
39 


PDF Version: ARIRIAB XX (2017) 


Dambadeni Katikdvata it is clear that Aranyaka Medhankara became head of the Sangha 
(mahasami) after Sangharakkhita, since he presided over the next council, held in 1266 in the 
reign of Parakkamabahu II (1236-1272) (Ratnapala 1971: 140). 

All texts listed in this second colophon are proved to stem from the same author’s pen by 
intertextual links. One new fact brought to light by these colophons is the belonging together 
of the titles Yoganicchaya (m.c. for Yogavinicchaya) and Susaddasiddhi. We will deal with 
this text and its mention in the colophon more closely in connection with a quotation from it 
preserved in Khuddas-nt (see below, 2.2). 


2.1.3 Intertextual link to the Sambandhacinta 
Ad Mogg-p 2.1 (dvedve, “two each”) the author quotes from the Sc, a handbook on case 


relations in the Moggallana grammatical tradition,” 


explicitly stating that this work was 
written by him (“and likewise it is said by us in the Sc”).”” This remark is made preceding the 
quotation of a stanza which corresponds to stanza 108” of the Sc (B° 124,23—24; C° 88,2f.), 
and it proves the same authorship for both texts, and the chronological sequence Sc — Mogg- 
p-t. 

Sc is referred to explicitly a second time in the commentary on Mogg-p 2.6. Padas ab of 
the first of three stanzas in Mogg-p-t (86,14) correspond to vs. 98ab of Sc (B® 122,22; C* 
82,3). In both texts this stanza is characterised as a summary (ayam pan’ ettha sangaho, 
Mogg-p-t 86,13; ayam ettha dvinnam sangaho, Sc B* 122,21; C* 82,2). After the third stanza 
in Mogg-p-t the author refers to Sc, declaring that “the usages, however, have to be 
understood everywhere according to what is said in Sc and here, i.e. in the Moggallana- 
panjika-tika.”” 
Information on the Sambandhacinta: In the literary historical works Sc is assigned to 
Sangharakkhita (Sas 34,25—27), to Sangharakkhita mahdasami (Sas-dip vs. 1210; Pit-sm 391), 
to the “Author of the Vuttodaya” (vuttodayakara,® Gv E* 61,17—19), or to Vacissara (Gv B° 
inserted*' between Khuddasikkhaya tika and Sambandhacintdya tikd, Gv E* 62,8). 

The text itself has an introductory stanza as well as a colophon. In the introductory stanza 
the author pays homage to the Buddha (Jina) only, similarly to the Khuddas-nt, and then 
gives the title of the treatise he is going to write: 


“Having payed homage to the Victor who reached the end (anta) of the expansive (visara) and 
boundless (apara) ocean (sdgara) (i.e. the entire earth) that is the language (nirutti), I will 
thoroughly write the Sambandhacintana (‘Thought on syntactical constructions’)” (1). 


7° Gomall 2014b: 88. 

Me Mogg-p-t 69,22—25: tatha camhehi vuttam Sambandhacintayam: saddo sakattham vatvana padattham 
dabbasannitam | samev etam vade lingam sankhyam (Sc C° °a) kammddikam pi ceti (Sc B* 124,23f.; C 
88,2f.). 

78. Th Sc this verse is introduced with the quotative ten’ etam vuccati (Sc B® 124,22; C* 88,1) often used to 
introduce stanzas from non-canonical texts (Kieffer-Piilz 2015: 2.3). It is thus possible that Sangharakkhita 
borrowed this verse from some earlier work. 

ee Mogg-p-t 86,21f.: payoga pana Sambandhacintayam iha ca vuttanusarena sabbatha vinnieyya. 

%°. Since Gv E° 70,28—29 lists Sangharakkhita as an author for Vutt, this too would be an ascription to 
Sangharakkhita Thera. 

a Eventually this was done in order to reach the number of eighteen texts as explicitly stated. 

Sc B'108,17f.; C° 1,5f: 
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The colophon of Sc consists of nine stanzas (vss. 114-122). They did not belong to the Sc 
from the very beginning in its entirety. This is evident from an old Sannaya on Sc (ca. 2nd 
half of the 13th cent. CE), written by the forest monk (arannaka yati) Gotama. This Gotama 
was a pupil of araffaratana Ananda, pupil of Medhankara Udumbaragiri, who again was a 
pupil of Sangharakkhita mahdsami. Thus Gotama belongs to the third pupil generation after 
Sangharakkhita.*’ In his sannaya he comments only on the first two of the nine stanzas of the 
Sc colophon, thus showing that only these belonged to the Sc at his time. Consequently the 
seven subsequent stanzas were added only after Gotama’s sannaya was written. 


Sc (BS 126,9-127,6; C* 97,1-98,8), nigamana 


114. | ye ’nantatantaratanakaramanthanena Those who, on account of churning the endless 
manthacalollasitafanavarena laddha ocean of treatises, having obtained the 
saramatatisukhita sukhayanti cafifie [twofold] essence of nectar (i.e. nibbana with 
te ’me jayanti guravo guravo gunehi. and without remainder) by means of the 

excellent knowledge brought forth by the 
churning-mountain, are [themselves] happy and 
make others happy [too]; may these great 
teachers of mine be victorious due to [their] 
virtues. 


115. |jayattha mahapafifio so moggallayano muni Here shall be victorious Moggallayana, the 
yassa sadhugunabbhitakitti sabbattha patthata. sage, of great wisdom, whose extraordinary 


fame regarding his excellent qualities is spread 
c sadhugunubahutakitti C* out everywhere. 


Original end of the colophon* 
16. | paramappicchatanekasantosopasamesinam Among those many, who have [reached] the 
sucisallekhavuttinam sadarafifianivasinam most excellent state of wishing little, who seek 
contentment and calmness, who are of a pure 


b visestipasamesinam C*v.1. and austere conduct, who constantly live in the 


1 
forest, 
1 


Udumbaragirikhyatayatanam yatippngavam Medhankara, chief among the monks, whose 
dwelling-place is called Udumbaragiri, reached 


7. |sasanujjotakarinam acerattam upagatam who make the sdsana shine, the Elder named 
a °kari° C° the state of teacher; 
8. 


1 
1 
theram thiradayamedhanidhanam sadhuputjitam asceticism, who is a receptable of steadfastness, 
compassion, and wisdom, who is truly vener- 


a Medhankara iti khyata° C* cd theram thiradayapannam |ated, 
medhanidhisu pujitam C* v.1. 


Medhankaro ti akhyatanamadheyyam tapodhanam thanks to [this Elder] whose wealth consists in 


niruttivisaraparasagarantopagam jinam 
namassitva karissami (Cssama, C°) sadhu Sambandhacintanam. (1) 


83. UCHC 12: 771; in the colophon he mentions his teacher Ananda Arafifiaratana, who is to be dated to the 
middle or second half of the 13 c. CE (Matsumura 1992: xxix; 1999: 158; Gornall 2014a: 521), and gives his 
own name as arannaka Gotama (Sc-sn 98, 18-30). 


. Following Gotama’s sannaya the colophon ended here. 
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sissam sahayam agamma kalyanamittam attano thanks to this pupil, companion, own spiritual 
sodhetum sasanam satthu parakkamam akasi yo friend, he (i.e. the author of the present book) 

undertook the effort to purify the sdsana of the 
b mittam kalydnamattano C‘, tass’ eva piyasissantam C‘v.1 | teacher (i.e. the Buddha), 


Susaddasiddhi yo Yoganicchayam sabbhivannitam he, who wrote the Yoganicchaya [called] Su- 

aka Subodhalankaram Vuttodayam anakulam, saddasiddhi, praised by the knowledgable ones, 
[who wrote] the Subodhalankara, and the clear 
Vuttodaya; 


Sangharakkhitanamena mahatherena dhimata by him indeed, by the wise, the grand Elder 

nivasabhitenanekagunanappicchatadinam. (mahdathera) named Sangharakkhita, being a 
repository of many virtues such as wishing 
little, 


ten’ eva racita sadhu sasanodaya-karina who effected the rise of the sdasana, the 
Khuddasikkhaya tika ca tatha Sambandha-cintana.* |commentary on the Khuddasikkhd, has been 

thoroughly written, and likewise the Sam- 
a tenayam C* c pi C*d °cintanam C* bandhacintana. 


<End of the added colophon in Khuddas-nt> 
satthasaficitapufifiena nibbanasadhakam hitam. By means of the merit accumulated by the 
sadhento lokanathassa saddhammo titthatam ciran ti.*° }teacher, the true Doctrine of the lord of the 


worlds (lokanatha) shall exist for a long time, 


bringing about the benefit which [again] 
produces nibbana. 


The first stanza (vs. 114) is Sangharakkhita’s brand stanza contained in four of his texts (see 
above, p. 30). The second stanza is a Sloka, praising Moggallana, Sangharakkhita’s teacher in 
grammar. It is to be met with again as the third and last stanza of the introductory portion of 
the younger Mogg-p-t (see above, p. 27). Whereas the two first stanzas render homage to 
teachers in general (vs. 114), and to Moggallana, the grammarian, in particular (vs.115), 
stanzas 116-119 describe Sangharakkhita’s pupil, friend, and kalyanamitta Vanaratana 
Medhankara, identical with Dimbulagala Medhankara. These verses are identical with the 
second colophon attached to the Khuddas-nt, and characterized there as a statement by a 
pupil (see above, pp. 38f.). The only difference being that in vs. 121 the title of the text 
(Sambandhacintan@) 1s given instead of the name of the Khuddas-nt (Sumangalappasdadani). 
In Khuddas-nt the additional colophon ended here, and this, probably, also was the case in Sc. 
The final stanza (vs. 122) serves the purpose to direct the merit accumulated by Sangha- 
rakkhita to the long endurance of the true Doctrine, and may have been added by some 
scribe. That the addition of stanzas 116-122 to the Sc must have taken place at a relatively 
early time, is shown by the fact that the entire colophon is commented upon in the old 
commentary on the Sc, the Sc-pt.*” It most probably stems from Tipitakadhara Abhaya Thera 


8. Tn Khuddas-nt Sumangalappasdadani. 
86 This last stanza has a parallel in the last stanza of the Payogasiddhi. 


87. Tn the literary historical works two fikas on Sc are mentioned: (1) one by Vacissara (Gv 62,5—8, 71,26-30), 
and (2) one by Tipitakadhara Abhaya, a mahdthera from the Rhve-gii monastery in Pagan (Pit-sm 392). Two 
tikas are available in Burmese printed editions, namely an old fika (puranatika) and a new one (navatika). The 
old tka is described as Vutti in the introductory stanza of the text, but neither author nor date are given, Sc-pt 
215,35: 


Vuttim Sambandhacintaya karissami hitayaham 
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of the Rhve-gii monastery in Pagan (14" c. CE), not from Vacissara.** Since Sangharakkhita 
wrote in the first half of the 13th century it is to be assumed that Gotama, as a member of the 
third pupil generation was active in the latter half of the 13" century. Thus the colophon must 
have been extended after the compilation of the Sc-sn, where only the first two stanzas are 
commented upon, and before that of the Sc-pt in the first half(?) of the 14" c. CE. 


2.2 The Khuddasikkha-abhinavatika named Sumangalappasadint 

The Khuddas-nt bearing the name Sumangalappasadini is proved to be written by the same 
author as the Mogg-p-t by one intertextual link (see above, 1.2). Regarding the information 
concerning this text, see above pp. 35ff. The Khuddas-nt contains intertextual links to two 
texts of the author, namely to the Subodh and the Yogavinicchaya. 


2.2.1 Intertextual link to the Subodhalankara 
In the Khuddas-nt to verse 248 the author quotes from Subodh vs. 176, and explicitly states 
that the latter was written by him. 


“And similarly it is said by us in the Subodhdlankara: ‘the simile should be resemblance 
between the subject of comparison (upamdna) and the one compared (upameyya).’”” 


The exactly same quotation from the Subodh is also given in Mogg-p-t, where it is introduced 
by vuttan hi,” without the source being named.” Eventually he had composed the Subodh a 
long time before he wrote the Mogg-p-t? (closer to the time of the composition of the 
Khuddas-nt). 


mayapi mandabuddhinam vanditva ratanattayam. 


“T will compose the commentary (vutti) on the Sambandhacinta for the benefit of [people of] slow 
understanding, after the three jewels have been venerated also by me.” 
This commentary is quoted as Sambandhavutti in the new fika (for instance, Sc-nt 40, 1-3). 

The new fika is described as a vannana in the introduction (Sc-nt 251,9), and, according to the colophon, 
was written by the dcariva Adiccavamsa (Sc-nt 336,26). Whether this Adiccavamsa is identical with the one 
listed by Braun 2006, 63 s.v. Adiccavamsa, active under king Bagyidaw (1819-37), is not known. 

Another commentary by Saddhammadivakara is mentioned in Mon Mon Niivan’s catalogue of Burmese 
grammatical mss. (Mon Mon Niivan 2008: 69, no. 190). The text’s begin and end show that it is identical with 
Sc-pt. 

88. Since Vacissara is a contemporary of Sangharakkhita, the Sc-pt cannot be Vacissara’s work. For, the Sc-pt 
comments on the extended colophon of Sc. In contrast Gotama Thera who belongs to the third pupil generation 
after Sangharakkhita only commented on the first two stanzas. If the Sc-pt would be the one by Vacissara it 
would presuppose that Vacissara still wrote after Gotama Thera had written his Sc-sn, and this is most unlikely, 
if not impossible. Thus the Burmese Tipitakadhara Abhaya is the most probable candidate as an author of Sc-pt. 
Abhaya should belong mainly to the first three quarters of the fourteenth c. CE. For a relatively early date, see 
Frasch 1998: 87, n. 68. 

a Khuddas-nt B* 369,2—4: tatha ca vuttam amhehi Subodhalankare “upamanopameyyadnam sadhammattam 
siyopama”’ ti (Subodh 163,9). 

°- This quotative is relatively young, and especially common in grammatical literature, see Kieffer-Ptilz 2015: 
§ 2.6. 

a Mogg-p-t 5,2f. = Subodh 163,9. Ad Mogg-p 2.8 the author quotes stanza 252 from the Subodh indicating the 
source by vuttan hi Subodhalankare ... ti (Mogg-p-t 87,18f. = Subodh 212,1) but also not stating that the Subodh 
was written by him. 
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Information on the Subodhdlankara: Subodh is a verse text of 367” stanzas on rhetoric, 
assigned unanimously to Sangharakkhita in the literary historical Pali works.” It is based to 
about sixteen percent on Dandin’s Kavyadarsa (Dimitrov 2016: 100). The text is introduced 
by a stanza expressing a praise of the goddess of speech,” followed by a second stanza in 
which Ramasamma, an author of a rhetorical text in Sanskrit, is mentioned, as an example for 
works not fitting the pure Magadhika, i.e. Pali.” According to Dimitrov Sangharakkhita’s 
reference to Ramasamma (Sanskrit Ramasarman) goes back indirectly to Bhamaha who had 
been studied by Ratna, and is mentioned in his R-t.”* There Sangharakkhita could have read 
his name, when he reused the R-t for writing his Subodh-pt. 

The Subodh does not have a colophon. The name of its author is given as Sangharakkhita 
mahasami in four of the five sub-headings in the Burmese edition. In E° only one sub- 
heading contains Sangharakkhita’s name (Subodh-pt E* 153,26f.), the others solely mention 
the title of the commentary.”’ Since sub-headings may be added by scribes during the 
transmisson process they are no conclusive proof for the name of the author. But in the case 
of Subodh the name Sangharakkhita is the one unanimously given for its author in all literary 
historical sources. His authorship is further confirmed by the younger, but undated and 
anonymous subcommentary on the Subodh, the Subodhdlankarabhinavatika called 
“Nissaya’. In this navatika, which eventually is a Pali translation of the anonymous and 
undated old Sinhalese sannaya on the Subodh,” the acariya Sangharakkhita mahdsami is 
mentioned twice as the author of Subodh.” 


2.2.2 Intertextual link to the Yogavinicchaya 
In commenting on the word katum in Khuddas vs. 274' Khuddas-nt refers to a statement of 


oo According to Fryer’s edition (Fryer 1875) there are 370 stanzas. This results from the fact that Fryer in some 
cases counted two pddas as a stanza (for instance 20, 366). 

fe Sangharakkhita (Saddhamma-s 9.28f.; Gv E*° 61,15f.; 70,28f.; Sas 34,25-27), Sangharakkhita mahasami 
(Sas-dip vs. 1210; Pit-sm 460). 

** Subodh 2,3f.: (1) munindavadanambhojagabbhasambhavasundari | saranam paninam vani mayham 
pinayatam manam. “May Vani the beautiful, born in the lotus womb of the mouth of the chief of Sages, the 
refuge of mortals, irradiate my mind.” (Fryer 1875: 93). 

°° Subodh 6,28f.: (2) Ramasammdadyalankara santi santo puratana, tathapi tu valanjenti suddha-Magadhika 
na te. “Although there are excellent ancient treatises on Rhetoric by Ramasamma and others, yet they are not 
adapted for the pure Magadhika [language] (i.e. Pali).” (Based on Fryer 1875: 93). 

°° Dimitrov assumes that Bhamaha’s work did not come to Lanka, but was well-known to Ratna; Ramasarman 
is mentioned in the R-t (Dimitrov 2011: 8, n. 15; 376), as well as in the Sinhalese Kavydadarsasannaya attributed 
to Ratna by Dimitrov (2016: 125—154). I thank Dragomir Dimitrov for his explanations. 

ap Subodh-pt 86,1f.; 119,4f.; 270,16f.; 304,5f. 

8 Jaini (2000, xiv) states that the Burmese tradition links this commentary with the 15th century CE, but he 
himself also ponders the possibility that it is identical with a 19th-century text. Ruiz-Falqués based on his 
preliminary comparison assumes that Subodh-nt is a translation of the old, anonymous and undated Subodh-sn. 
The relation between both texts is going to be investigated by Gornall. 

cs Subodh-nt 3,25f.: suparisuddha-buddhigocara-parama-vicittaganthakaro ’yam_ dacariya-Sangharakkhita- 
Mahasamipdado pitakattaya-sabba-sattha-paravataranena ... = Subodh-sn 1,3: suparisuddha buddhigocara 
parama_ vicitrasastrakarakavu mé dcaryya Sangharaksita mahasvamipaddayo pitakatraya sahita sakala 
Sastraparavara taranayen; Subodh-nt 292,4: imam dlankaram karontena acariya-Sangharakkhita-Maha- 
samipddena pana parama-madhura-saddhamma® = Subodh-sn 177,23: mé alankarasastrakaraka svamipadayo 
paramamadhuryyasaddharmma’; in the second case the monks name is omitted in the sannaya, and simply the 
title is given. 

100. Khuddas B® vs. 274 = Khuddas E° XXXVI 1: janassa katum bhesajjam, datum vattum na labbhati | 
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its author made in a text also authored by him, which is named Yogavinicchaya. The 
quotation shows that the Yogavinicchaya — different from what was assumed by some in 
secondary literature, see above, p. 26 and n. 18 — was a text on grammar. 


“It is allowed: here “by a monk” is the agent, “medicine” is the [explicitly] stated object. 
(Opponent): But is is not so that because katun (infinitive) is used as an action noun, also [its] 
object should be not [explicitly] stated, for, when there is a usage of the regular affixes of a 
primary derivative, also the karaka of the object should be expected (icchitabba) [as being 
implicit in the derivative]. 
(Siddhantavadin) True. However, even though when capacity of expressing the main object is 
explicit, it is understood as if the capacity of expressing a subordinate object was stated by the 
relationship between the non-principal derivative suffix and the action. 

And similarly it has been said by us in the Yogavinicchaya: “The subordinate capacity 
appears as explicit when the main capacity has been made explicit by the usage of the people 
with regard to what they consider the main.”””' 


The Yoga(vi)nicchaya seems to be extinct. The title appears in the Gv where a Yoga- 
vinicchaya without any further explanation is listed as a text written by Vacissara after the 
Mogg-p-t and before the Vin-vn-t (Gv 62,10).'° The assumption that Yogavinicchaya is the 
title of the Vin-vn-t has been proved wrong above (p. 26 and n. 18); and the assumption that 
the Yogavinicchaya called Susaddasiddhi is identical with the Mogg-p-t is rendered 
impossible by the fact that the Yogavinicchaya is quoted in the Khuddas-nt which again is 
quoted in the Mogg-p-t. 

The title Yoganicchaya (m.c. for Yogavinicchaya) appears in the secondary colophon of 
Khuddas-nt (see above, p. 39) and the extended colophon of Sc (see above, p. 42). In both 
cases it is used together with the title Susaddasiddhi. In the explanation of the Sc colophon in 
Sc-pt it is stated that Susaddasiddhi is the name of the work dealing with yoganicchaya. 


“The [monk] who, [i.e.,] the great elder (mahdathera) undertook the effort, [i.e.,] the endeavor, 
the true exertion, [i.e.,] was constantly busy to purify [i.c.,] to make secure the sdsana of the 
teacher, [i.c.,] the s@sana consisting in specific studies, thanks to the elder, [his] pupil, [his] 
compagnion who is like an own spiritual friend. And in exerting himself he composed a 
treatise as an assistance (upakara) for the Moggallanabyakarana (“the vyakarana by 
Moggallana’’), bearing the name Saddasiddhi (“Accomplishment of the word”) which is an 
examination of the application [of words] (yvoganicchaya) [insofar as] the application (yoga) (=) 
the usage (payoga) [of words] is examined by this one [i.e. by the author]; and [he composed] a 
treatise bearing the name Subodhalankara (“Ornaments [of speech made] easy to understand” 
with the pun “Ornament of the one who has the right awakening”), because there is the 
necessity to easily (sukhena) apprehend (bujjhitabba) and because of the illumination of the 


bhikkhacariyavinnattisakehi sahadhamminam. “It is not allowed [for a monk] to make, give, call for medicine 
for people; for co-religionists [the making of medicine] by one’s own requests via the going about for alms [is 
allowed].” 

'0l- Khuddas-nt B® 374,17-25: labbhati ti ettha “bhikkhuna” ti katta “bhesajjan” ti vuttakammam. nanu ca 
katun ti (Khuddas 274) bhavasadhanatta tassa avuttakammenapi bhavitabbam bhave vihitakitakappaccayanam 
payoge kammakarakassapi icchitabbatta ti? saccam, tathapi padhanabhitakammasattiya abhidhane sati 
appadhanakitakakiriyabhisambandhena gunibhiuta kammasatti abhihita viya vininayati. tatha ca vuttam amhehi 
Yogavinicchaye “padhandnuyayitaya janavoharaya padhanasatyabhidhane gunasatti abhihita viya pakasati” ti. 
10: See above, p. 26, n. 18. It is neither mentioned in the second list of Gv, nor in Saddhamma-s, Sas, Sas-dip, or 
Pit-sm. 
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ornament (alankara) of the meaning of the word, [a treatise] praised, [1.e.,] extolled by all, 
[i.e.,] by the learned, the people who are poets; and who composed a scientific work on 
prosody named Vuttodaya (“The genesis [udaya] of metrics [vutta]’), insofar (ti) as the 
division into metres by syllables, measures, etc., comes into being (udeti; explanation of the 
name), since [this work] is clear, because of its being arranged in sections by virtue of metres 
[measured by] morae (mdtra-chandas), by syllables, etc.” 


From this explanation it is clear that the author of Sc-pt considered Saddasiddhi the title of a 
text dealing with the regulations for applying words (yoganicchaya), and that he knew this 
text to be an aid in dealing with the Moggallanavyakarana. This conforms with the quotation 
contained in Khuddas-nt. 


2.3. The Subodhalankara-poranatika 
Regarding the ascription of this text and information on it, see above, pp. 31 ff. The Subodh- 
pt contains one reference to the Vutt, a fact to which already Jaini called our attention.'“ 


2.3.1 Intertextual link to the Vuttodaya 
In the commentary on Subodh vs. 8, the author of Subodh-pt refers to an earlier work of his, 
namely the Vutt. 


“There ‘verse[-composition]’ (pajjam) means: the divisions of the aforementioned classes [of 
metres] having four feet are represented in the treatise on metrics, called Vuttodaya, written by 
us indeed. Even single-stanza-poems (muttaka, Sanskrit muktaka), etc., which are a type of the 
aforementioned classes [of verse-compositions] is characterised [there] in fact.”!°° 


Information on the Vuttodaya:'®° The Vutt is attributed to Sangharakkhita in all sources!” if 
we take aside the mention of the vuttodayakara as the author in some manuscripts of Gv (see 
above, p. 24). It is a text on Pali prosody, consisting of 136'” stanzas or portions of stanzas in 


We Sc-pt 249,14-24 (ad vs. 119ff.): attano kalyadnamittabhiitam viya sissam theram sahayam adgamma 


satthusdsanam visesanapariyattisdsanam sodhetum nikkandakam katum yo mahathero parakkamam ussukkam 
sammavayamam akasi niccappayutto ahosi. parakkamanto ca yogo payogo nicchiyate anena ti katvad yoga- 
nicchayabhitam Saddasiddhim tan namakam Moggalanabyakaranopakarabhitam pakaranan ca sabbhi- 
panditehi kavijanehi vannitam pasattham, sukhena bujjhitabbatta saddatthalankaradipanato ca Subodha- 
lanka@ranamakam pakaranan ca mattavutyadivasena bhagaso racitatta anékulam vuttimattavutyadibhedo udeti 


etasma ti Vuttodayanamakam chandosatthan ca yo akasi. 


'* Jaini 2000: xiii: “Even so, there is enough internal evidence to show that the author of this fika (i.e. the old 


one) was the same person who wrote the Subodhalankara verses. This is clear from a reference found in the 
Porana-tika to his earlier work on prosody. On page 25, commenting on the word pajjam he says, “[it] is that 
which conforms to the metres described in our own work called Vuttodaya” (amhehi yeva_ viracita- 
Vuttodayakhye chandasi nirupita).” 

ae Subodh-pt 24,19-21: tattha pajjam nama amhehi yeva viracitaVuttodayakhye chandasi niriipita vuttajati- 
ppabheda catupadikattha nirtipito muttakadi pi vuttajatippakaro yeva. 

'6. There exist various editions of this text, none of which is a critical edition. The most witnesses seem to have 
been consulted by Anandajoti (2016: 20f.) who compared eight printed editions and four Sinhalese palm-leaf 
manuscripts. 

107. Saddhamma-s 9,28f.; Gv E° 70,28-29; Sas 34,25—27; Sas-dip vs. 1210, Pit-sm 453. 

The number varies depending on the counting. In Minayeff’s edition the last paragraph is 119. It is followed 
by three stanzas forming the nigamana; in Fryer’s edition the last paragraph is 136, which, hoewever, refers to 
the same stanza as the 119 in Minayeff’s edition. The Burmese CSCD version counts 137 paragraphs, because it 
at one place counts each line. In Fryer’s edition the nigamana is missing. In the Sinhalese edition there is no 
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six chapters. The author of the text is neither mentioned in the beginning of the text nor in the 
colophon. The introduction consists in four stanzas in the Anustubh metre. 


Vutt (A) (27,7-8; 28,2f.; 29,4f., 19f.), gantharambhakatha 


Text Translation 
1. Jnam’ atthu jana-santana-tama-santanabhedino Homage to the moon-like Lord of the Sages 
dhammujjalanta-rucino munindodata-rocino. who, with the splendour of his shining 


Doctrine dissolves the continuity of the 
darkness (i.e. ignorance) spread among 
mankind. 


2. |Pingalacariyadthi chandam yam uditam pura Which prosody was written before by 
suddhamagadhikanam tam na sadheti yathicchitam. teachers like Pingala, etc., that does not suit 
the pure Magadhikas (= Pali language 
speakers) as desired. 


3. |tato Magadhabhasaya mattavannavibhedanam Therefore, for the language of Magadha (= 
lakkhyalakkhanasamyuttam pasannatthapadakkamam | Pali), I now will begin this Vuttodaya — based 
on a secular prosody — with its division [in 
verses] by measure (mdtra) and [verses] by 
syllables (varna), provided with the defined 
(lakkha) and the definition (Jakkhana),'” with 
its sequence of lucid meanings and words. 

(Based on Fryer 1877: 380; Anandajoti 2016) 


4. |idam Vuttodayam nama lokiyacchandanissitam 
arabhissam aham dani tesam sukhavibuddhiya. 


The colophon consists of three stanzas, one in the Vasantatilaka, and two in the Anustubh 
metre. In the Sinhalese edition of Vutt two further Vasantatilaka stanzas are added as stanzas 
four and five. They do not belong to the text originally, since they are neither commented 
upon in the Vuttodayavivarana, nor in Vepullabuddhi’s Vacanatthajotika. 


Vutt (A) (199,8.10.12.14; 200,2.4.12.14.21), nigamana 


Text Translation 
135. |Selantarayatanavasikasilatthera- May my teacher, the venerable Elder Sila, 
pado garugunaguru jayatam mam’ eso residing at the Ayatana [called] Selantara'”’, 
yassa ppabhavam avalamba mayediso pi possessing the good qualities of a teacher be 
sampadito ’bhimatasiddhikaro parattho. victorious; leaning on his strength even such a 
[treatise] as the one effected by me accomplishes 
the desired, being a benefit for others. 


continuous paragraphing, but the enumeration starts anew in every section, and sometimes even in the 
subsections. If one counts them continuously as the Burmese do, one reaches 139, following Fryer 138. The 
higher number results from the fact that in this Sinhalese edition the nigamana is extended by two further 


stanzas. 


109. Tn the laksya-laksana method a metre is defined and exemplified by the same verse, see Ollett 2013: 332; 


see also Dimitrov 2007: 127f. 


0 The Selantardyatana mentioned as Sila Thera’s dwelling place most probably is the Selantarasamiha 


(Sinhalese Galaturamila), one of the eight Gyatanas or milas, i.e. centres of learning and monastic culture, 
which are epigraphically documented from the 7th century CE onwards U/C 5.2: 239 [Polonnaruva-Kirivehera 
Inscription, no. 64.3, lines 14f.]; JC 6: 245ff. (Lahugala slab Inscription, no. 115.16). For an overview over 
these different Gyatanas, and their history, see Panabokke 1993: 179ff. The Selantarayatana is mentioned in the 
Mahavamsa (78.10) as the place where the thera Nanda dwelt, whom Parakkamabahu I had made the head of a 
larger number of monks from Rohana. 
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136. | paratthasampadanato pufiienadhigatenaham May I, by the merit acquired from working for 
paratthasampadanako bhaveyyam jatijatiyam.'"' |the benefit of others become one who works for 
the benefit of others in successive [re]births. 


137. |avalokitamattena yatha chappaccaya maya As the six chapters have been arranged by me, 
sadhita sadhayantv evam icchitattham pi panino |may the living beings by a mere glance in that 
manner accomplish also the desired benefit. 


137d B® ad ti 
(Iti Sangharakkhitamahasamittherena (Thus [the Vuttodaya] has been composed by the 
viracitam)'” Elder Sangharakkhita Mahasami) 


Already Minayeff and Fryer hinted at the fact that Vutt “is founded on the Vrttaratnakara 
(Ocean of Metres), a Sanskrit work on post-vedic metres by Kedara Bhatta” (Minayeff 1869; 
Fryer 1877: 369). Fryer (1877: 369) and Anandajoti (2016: 13f.) refer to the differences 
between both works. Despite these differences Sangharakkhita in writing the Vutt made 
ample borrowings from this Sanskrit treatise. These can be easily seen from Anandajoti’s 
edition (Vutt (A)), where each verse is preceded by the respective line from the Vrtta- 
ratnakara. 

Following the relative chronology of Sangharakkhita’s works ascertained by intertextual 
links and reliable colophons, we know that Vutt predates Subodh-pt, and Mogg-p-t. We do 
not know where it is to be chronologically positioned in relation to the Subodh, the 
Yogavinicchaya, Sc and Khuddas-nt. 


3. Conclusions 

The intertextual links prove that Vutt, Sc, Subodh, Subodh-pt, Khuddas-nt, Mogg-p-t, and the 
Yoga(vi)nicchaya called Susaddasiddhi, are written by the same author. This author had at 
least three teachers, namely Sila (for prosody?), Moggallana for grammar, and Sariputta for 
the Vinaya. His name is not mentioned in any of his texts. The only hint at his person is the 
title of his commentary on the Subodh, the Subodh-pt, namely Mahdsami. Since mahdsami is 
the title for the head of the Sangha in Sri Lanka, it is to be assumed that an author who gave 
this name to his commentary, bore that title himself. Since this author was a younger 
contemporary of Moggallana and Sariputta, and since the next mahdsami after Sariputta was 
Sangharakkhita, this implicitly makes plausible that he is the author of the above mentioned 
works. This fits in with the fact that for Vutt and Subodh the author’s name is given 


"|: Parallel in Khuddas-nt colophon vs. 5. 


Me This subcolophon also does not belong to the original text (see the reasons for that mentioned above, p. 47). 


The Sinhalese edition does not have this line, but instead the following two Vasantatilaka stanzas. 


ye ‘nantatantaratanakaramatthanena For a translation of this verse, see above, p. 29 and n. 
matthacalollasitananavarenaladdha 33. 

saramatatisukhita sukhayanti canine 

te me jayanti guravo guravo gunehi. 


punnena tena Jinapatti yada bhaveyya By this merit, until a Victor comes, may I be like 
tavahaSGritanujo ’va satimatima Sariputta, mindful, intelligent, bright, one reborn with 
three root-conditions, judicious, prosperous, 
courageous, strong, praiseworthy and virtuous. 
(Translation: Vutt (A) 201) 


tejo tihetupatisandhi amogharipi 
lakkhi [lakkhya with v.1. lakhyd, lakkham,Vutt (A)] 
dhitibalapasatthaguno bhaveyyam. 
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unanimously as Sangharakkhita in Pali literary histories. Thus Sangharakkhita can be 
considered the author of the above mentioned seven texts. This is confirmed by the extended 
colophons of Sc and Khuddas-nt which date from between the end of the 13" and the middle 
of the 14" c. CE, as well as by the sub-headings of Subodh-pt. It is furthermore confirmed by 
the old Subodh-sn which may have served as a basis for Subodh-nt. 

Regarding the relative chronological sequence of the seven texts, it can be ascertained for 
at least some of them. The Mogg-p-t, not being quoted in any of the other works, obviously 
was Sangharakkhita’s youngest work. In it he quotes Subodh-pt, Khuddas-nt and Sc, which 
are, therefore, all older than Mogg-p-t. The Subodh-pt bears the name Mahdsami, which 
suggests that this commentary was written only after Sangharakkhita had become mahasami, 
that is after 1232-1236. For Mogg-p-t, written thereafter, a terminus ante quem is the date of 
the next council in 1266, because it was no longer presided over by Sangharakkhita 
mahasami, but by his successor, Medhankara mahdsami. This leads to a time frame between 
1232-36 and some time before 1266 for the compilation of Mogg-p-t. 

The Subodh-pt presupposes the existence of Subodh. Though we do not know whether 
Sangharakkhita wrote the commentary simultaneously with the mii/a text or at a later date, 
the first scenario is the more likely, especially in the light of the fact that for the mala text he 
consulted Dandin’s Kavyadarsa, and for his commentary Ratnasrijfiana’s Ratnasri-tika. If 
this assumption is correct, it also gives a terminus ante quem for the Khuddas-nt. This 
commentary precedes Mogg-p-t, and postdates Subodh. It thus also could have been written 
some time after Sangharakkhita became mahdsami. The Yogavinicchaya was written earlier 
than Khuddas-nt; its relation to Sangharakkhita’s other earlier texts remains, however, 
unclear. Finally, Sc was written before Mogg-p-t, but for the rest its position is unclear, and 
Vutt predates Subodh-pt as well as Mogg-p-t. 


Texts eventually written|Absolute date: 1232-1236 Texts written after S. 
before S. became mahasami _ |Sangharakkhita becomes mahdsami __| became mahasami 
Subodh Subodh-pt named mahasami Mogg-p-t 
Vutt (earliest date for its compilation) 

Subodh Khuddas-nt | Mogg-p-t 
Yogavinicchaya (2) 

Sc Mogg-p-t 


Table: The origination of Sangharakkhita’s works in the chronological relation to his attainment of the position of mahasami 


in 1232-36 


In his two younger works Sangharakkhita mentions the places where he had written the 
respective texts, namely the Khuddas-nt in a Damilasoci(?)-vihara built by some official 
person, and the Mogg-p-t in the Subha-vihara caused to be built by a military general named 
Subha or Subhasena. In his earlier works he does not mention the place of their compilaton. 

Sangharakkhita’s focus clearly is on linguistic questions in the widest sense, covering 
grammar, rhetoric, and prosody. His commentary on Vinaya questions, which he wrote on 
request of Sumangala thera, is an exception. But this commentary too reveals the grammar- 
ian. Subodh, Subodh-pt, and Vutt are based on earlier Sanskrit texts which Sangharakkhita 
partly translated into Pali. It cannot be excluded that this also holds true for Sc; with respect 
to the Yogavinicchaya this cannot be verfied anymore. 
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The fact that the seven texts mentioned above are proved to stem from one author’s pen, 
who is identified with utmost certainty with Sangharakkhita thera, implies that the attribution 
of Subodh-pt, Khuddas-nt, Mogg-p-t, and Yogavinicchaya to Vacissara thera in the Gv is 
wrong. The erroneous attribution to Vacissara in these cases should make us cautious 
regarding the attribution of other texts to Vacissara in the Gv list, especially concerning the 
commentaries on Vutt (Vutt-viv) and Sc. Considering the unique nature of these texts within 
Pali literature, it cannot be excluded that Sangharakkhita also wrote auto-commentaries to 
them, as he did in the case of Subodh. For Sc (Gv 62,5—8; 71,26—30) this cannot be verified, 
since the commentary is not available at the moment. But for the commentary on Vutt, the 
Vuttodayavivarana, a Sinhalese edition is available.''’ Vutt-viv is mentioned as a work by 
Vacissara in Gv 62,5—7; 71,22f., and as one by Sangharakkhita mahdsami in Pit-sm 453 
(Vuttodaya-ca-kuiy).'"* The text begins without any introductory passage after the namo tassa 
formula, and ends in commenting on the nigamana of the mila text, but without a colophon 
of its own. Whereas it is not unusual that a text ends without a colophon, it is uncommon not 
to express one’s homage to the three jewels, Buddha, Dhamma, and Sangha, or at least to the 
Buddha, in the beginning. This, in my opinion, is evidence that the vivarana was handed 
down together with the mala text, and not separately. Thus from this point of view it would 
be possible that the mii/a-text and the commentary were written by the same author. Another 
characteristic of Vutt-viv is that its author does not praise the author of the mala-text. This is 
unusual, as already stated by Crosby in connection with Sariputta’s Palimuttakavinaya- 
vinicchayasangaha and his auto-commentary, the Pdalimuttakavinayavinicchaya-purdna- 
tika.''* But such an “omission” is plausible if the author of the mijla-text and of the com- 
mentary is the same.''® Though in his Khuddas-nt Sangharakkhita also does not pay homage 
to the author of the Khuddas, he pays homage to his teacher Sariputta — the Vinaya master of 
his time. In his Mogg-p-t he pays homage to his teacher Moggallana, who also is the author 
of the commented text. Based on these observations the Vutt-viv could well be an auto- 
commentary by Sangharakkhita. The text itself does not contain explicit hints or traces for 
Sangharakkhita’s authorship.'’’ A characteristic may be the use of gamyate as verb of the 
sentence or of ti gamyate, “one understands” (Vs. 1, 6, 65) both otherwise not very common 
in Pali literature, but this needs further investigation.''* Finally Vutt-viv shares with Subodh- 


''3 The editor tells us in his preface that both Vutt and Vivarana were printed already, but that he, because this 


printed version is difficult to obtain, made a new edition. 


"4 Th the preface to his edition D. Vimalafiana mentions Sangharakkhita or a contemporaneous scholar whose 


name is unknown as the author of the Vivarana. Vutt C*, preface (vifinatti): tena saha (i.e. together with the 
Vutt) samvijjamanam tassa vivaranabhutam gantharatanam c’ etam ten’ eva vad mulapathakattara mahasamina 


atha va tam samipakalikena yena kenannatarena aviditanamikena dhimata viracitam avinattham samvattate. 


"> See for that Crosby 2006: 55. Sariputta’s authorship for the miila-text is externally ascertained by the 


colophon to Sariputta’s Abhidhammatthasangahasannaya (12" c. CE; Abhidh-s-sn 283,8—9) and Dhammakitti’s 
Dath (Vss. 409-410). 


"6 Th the Subodh-pt Sangharakkhita solely pays homage to his teachers in general with his brand stanza. 


"7 The subheadings to the six chapters of the Vutt-viv do not contain a hint at the title, the author or the time of 


its origin. Vutt-viv does not contain any reference to any other work, and, as far as I can see, also no other 
untraced quotations. The commentary is very much to the point of explaining words. Discussions of meaning 
are rare. Only once does the author explain in more detail what is meant by a passage introducing the respective 
passage by idam vuttam hoti, “this is said [therewith]” (Vs. 44-45). 

"8 On the CSCD there are only 62 references for gamyate. Most of them (58) appear in grammatical works in 


the widest sense. Among these Mogg-p-t with nineteen, and Subodh-pt with ten (three times ti gamyate, ad vss. 
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pt the mention of an itthadevatd in the beginning of the text.''’ Since this is uncommon in all 
other Pali texts on the CSCD, it is at least worth of mention. We have, however, to be aware 
that Vutt and Subodh are largely based on Sanskrit treatises, and that the mention of an 
itthadevata may result from this fact. In addition an itthadevata is also mentioned in Ratna’s 
Ratnasri-tikd, which Sangharakkhita used for his Subodh-pt.'”? Though it cannot be proved at 
the moment that Sangharakkhita is the author of Vutt-viv, this possibility should be kept in 
mind as an option if one starts to investigate this text more closely. 
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BS Burmese edition 

BM Burmese manuscript 

C Ceylonese (Sri Lankan) edition 


CPD, Epilegomena A Critical Pali Dictionary, begun by V. Trenckner, ed. D. Andersen, H. Smith, H. 
Hendriksen, Vols. 1-3. Copenhagen 1924ff. 

CSCD — Chatthasangayana CD-ROM, Version 3.0 (Igatpuri; Vipassana Research Institute, 1999). Databank of 
canonical and post-canonical Pali texts based on the Burmese Chatthasangayana edition. [Quoted 
according to the pagination of the European editions if existent; otherwise quoted according to the 
Burmese editions]. 


E European edition 

EZ Epigraphia Zeylanica 

IC Inscriptions of Ceylon, ed. G. S. Ranawella, Sri Lanka: Department of Archaeology; Vol. 5.2, 2004; 
Vol. 6, 2007. 


MW M. Monier Williams, A Sanskrit-English Dictionary. Oxford 1899. 


191, 274, 336), and seven times as the verb of the sentence (ad vss. 82, 148, 183[3x], 260, 273). Pay has six, all 
the other texts one to three references. Thus gamyate obviously belongs to the active vocabulary of Sangha- 


rakkhita. 


" Watt-viv (first sentence): pakaranarambhe mangaladinimittam itthadevata namakkaram aha: namatthu- 


ccadina; Subodh-pt (first sentence) athayam ganthakaro gantharambhe ... tava dassetum aha munindeccadi. 
tatthadi-padattayen’ itthadevata namakkaro dassito. For a discussion of the mention of an ifthadevata/ 
istadevata in Ratna’s Candravyakaranapanjika and some Sinhalese gdtapadayas, see Dimitrov 2016: 194, 462. 


mt R-t 7,7. For other examples in works attributed to Ratna by Dimitrov, see Dimitrov 2016: 194. 
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